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Homage to the Blessed One, the Worthy One, the Perfectly Enlightened One

1. The Collection of the Long Discourses

1. The Chapter on the Aggregate of Morality

Namo tassa bhagavato arahato sammasambuddhassa
Homage to the Blessed One, the Worthy One, the One Enlightened by himself

Dighanikayo
The Collection of Long Discourses

Sitlakkhandhavaggapali
The Chapter on the Aggregate of Morality

1. Brahmajalasuttam
The Discourse on the Supreme Net

Paribbajakakatha
Talk on the Wandering Ascetics

1. Evam me sutam -
Thus have | heard -

ekam samayam bhagava antara ca rajagaham antara ca nalandam
addhanamaggappatipanno hoti mahata bhikkhusanghena saddhim paficamattehi
bhikkhusatehi.

On one occasion the Blessed One 1 was travelling on the highway between Rajagaha
and Nalanda together with a large Community of monks, about five hundred monks.

Suppiyopi kho paribbajako antara ca rajagaham antara ca nalandam
addhanamaggappatipanno hoti saddhim antevasina brahmadattena manavena.

The wandering ascetic Suppiya too was travelling on the highway between Rajagaha
and Nalanda together with his pupil, the brahmin youth Brahmadatta.

Tatra sudam suppiyo paribbajako anekapariyayena buddhassa avannam bhasati,
dhammassa avannam bhasati, sanghassa avannam bhasati;

There the wandering ascetic Suppiya spoke in many ways in dispraise of the Buddha,
in dispraise of the Teaching, in dispraise of the Community;

suppiyassa pana paribbajakassa antevasi brahmadatto manavo anekapariyayena
buddhassa vannam bhasati, dhammassa vannam bhasati, sanghassa vannam
bhasati.

but Suppiya the wandering ascetic's disciple, the brahmin youth Brahmadatta, spoke
in many ways in praise of the Buddha, in praise of the Teaching, in praise of the
Community.

Itiha te ubho acariyantevasi afffiamanffassa ujuvipaccanikavada bhagavantam
pitthito pitthito anubandha honti bhikkhusanghafca.
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Thus these two, teacher and disciple, speaking in direct contradiction to each other,
followed closely behind the Blessed One and the Community of monks.

2. Atha kho bhagava ambalatthikayam rajagarake ekarattivasam upagacchi saddhim
bhikkhusanghena.

Then the Blessed One went to spend one night at the royal rest-house in Ambalatthika
together with the Community of monks.

Suppiyopi kho paribbajako ambalatthikayam rajagarake ekarattivasam upagacchi
antevasina brahmadattena manavena.

The wandering ascetic Suppiya too went to spend one night at the royal rest-house in
Ambalatthika with his pupil, the brahmin youth Brahmadatta.

Tatrapi sudam suppiyo paribbajako anekapariyayena buddhassa avannam bhasati,
dhammassa avannam bhasati, sanghassa avannam bhasati;

There too the wandering ascetic Suppiya spoke in many ways in dispraise of the
Buddha, in dispraise of the Teaching, in dispraise of the Community;

suppiyassa pana paribbajakassa antevasi brahmadatto manavo anekapariyayena
buddhassa vannam bhasati, dhammassa vannam bhasati, sanghassa vannam
bhasati.

but Suppiya the wandering ascetic's disciple, the brahmin youth Brahmadatta, spoke
in many ways in praise of the Buddha, in praise of the Teaching, in praise of the
Community.

Itiha te ubho acariyantevasi anfiamaffiassa ujuvipaccanikavada viharanti.
Thus these two, teacher and disciple, dwelt speaking in direct contradiction to each
other.

3. Atha kho sambahulanam bhikkhunam rattiya paccusasamayam paccutthitanam
mandalamale sannisinnanam sannipatitanam ayam sankhiyadhammo udapadi -
Then, when several monks had risen at dawn and were seated together in the
assembly hall, this discussion arose:

‘“‘acchariyam, avuso, abbhutam, avuso, yavaficidam tena bhagavata janata passata
arahata sammasambuddhena sattanam nanadhimuttikata suppatividita.

"It is wonderful, friends, it is marvellous, friends, how well the Blessed One, who
knows and sees, the Worthy One, the One Enlightened by himself, has understood the
different dispositions of beings.

Ayanhi suppiyo paribbajako anekapariyayena buddhassa avannam bhasati,
dhammassa avannam bhasati, sanghassa avannam bhasati;

For this wandering ascetic Suppiya speaks in many ways in dispraise of the Buddha,
in dispraise of the Teaching, in dispraise of the Community;

suppiyassa pana paribbajakassa antevasi brahmadatto manavo anekapariyayena
buddhassa vannam bhasati, dhammassa vannam bhasati, sanghassa vannam
bhasati.

but Suppiya the wandering ascetic's disciple, the brahmin youth Brahmadatta, spoke
in many ways in praise of the Buddha, in praise of the Teaching, in praise of the
Community.
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Itihame ubho acariyantevasi afiffiamanfassa ujuvipaccanikavada bhagavantam
pitthito pitthito anubandha honti bhikkhusanghafica''ti.

Thus these two, teacher and disciple, speaking in direct contradiction to each other,
follow closely behind the Blessed One and the Community of monks."

4. Atha kho bhagava tesam bhikkhGnam imam sankhiyadhammam viditva yena
mandalamalo tenupasankami;

Then the Blessed One, having learned of this discussion among the monks, went to
the assembly hall;

upasankamitva panfiatte asane nisidi.
having approached, he sat down on the prepared seat.

Nisajja kho bhagava bhikkht amantesi -
Having sat down, the Blessed One addressed the monks:

‘“kayanuttha, bhikkhave, etarahi kathaya sannisinna sannipatita, ka ca pana vo
antarakatha vippakata''ti?

"Monks, what discussion were you having as you sat together here? What was the
conversation that was interrupted?"

Evam vutte te bhikkht bhagavantam etadavocum -
When this was said, those monks said to the Blessed One:

“idha, bhante, amhakam rattiya paccisasamayam paccutthitanam mandalamale
sannisinnanam sannipatitanam ayam sankhiyadhammo udapadi -

"Here, venerable sir, when we had risen at dawn and were seated together in the
assembly hall, this discussion arose:

‘acchariyam, avuso, abbhutam, avuso, yavaficidam tena bhagavata janata passata
arahata sammasambuddhena sattanam nanadhimuttikata suppatividita.

'It is wonderful, friends, it is marvellous, friends, how well the Blessed One, who
knows and sees, the Worthy One, the One Enlightened by himself, has understood the
different dispositions of beings.

Ayanhi suppiyo paribbajako anekapariyayena buddhassa avannam bhasati,
dhammassa avannam bhasati, sanghassa avannam bhasati;

For this wandering ascetic Suppiya speaks in many ways in dispraise of the Buddha,
in dispraise of the Teaching, in dispraise of the Community;

suppiyassa pana paribbajakassa antevasi brahmadatto manavo anekapariyayena
buddhassa vannam bhasati, dhammassa vannam bhasati, sahghassa vannam
bhasati.

but Suppiya the wandering ascetic's disciple, the brahmin youth Brahmadatta, spoke
in many ways in praise of the Buddha, in praise of the Teaching, in praise of the
Community.

Itihame ubho acariyantevasi aiffiamafnfassa ujuvipaccanikavada bhagavantam
pitthito pitthito anubandha honti bhikkhusanghafca'ti.

Thus these two, teacher and disciple, speaking in direct contradiction to each other,
follow closely behind the Blessed One and the Community of monks.'

Ayam kho no, bhante, antarakatha vippakata, atha bhagava anuppatto’'ti.
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This, venerable sir, was our discussion that was interrupted when the Blessed One
arrived."

5. ““Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va avannam
bhaseyyum, sahghassa va avannam bhaseyyum, tatra tumhehi na aghato na
appaccayo na cetaso anabhiraddhi karaniya.

"Monks, if others speak in dispraise of me, in dispraise of the Teaching, or in dispraise
of the Community, you should not give way to resentment, displeasure, or mental
discontent.

Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va avannam
bhaseyyum, sanghassa va avannam bhaseyyum, tatra ce tumhe assatha kupita va
anattamana va, tumham yevassa tena antarayo.

Monks, if others speak in dispraise of me, in dispraise of the Teaching, or in dispraise
of the Community, and if you become angry or displeased at that, it would be an
obstacle for you yourselves.

Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va avannam
bhaseyyum, sahghassa va avannam bhaseyyum, tatra ce tumhe assatha kupita va
anattamana va, api nu tumhe paresam subhasitam dubbhasitam ajaneyyatha’ti?
Monks, if others speak in dispraise of me, in dispraise of the Teaching, or in dispraise
of the Community, and if you become angry or displeased at that, would you be able
to recognise whether others' speech is well-spoken or ill-spoken?"

““No hetam, bhante".
"No, Venerable Sir."

““Mamam va, bhikkhave, pare avannam bhaseyyum, dhammassa va avannam
bhaseyyum, sahghassa va avannam bhaseyyum, tatra tumhehi abhatam abhutato
nibbethetabbam -

"Monks, if others speak in dispraise of me, in dispraise of the Teaching, or in dispraise
of the Community, you should explain what is untrue as untrue:

‘itipetam abhutam, itipetam ataccham, natthi cetam amhesu, na ca panetam amhesu
samvijjati’ti.

'For this reason this is untrue, for this reason this is incorrect, this is not found in us,
this does not occur among us.'

6. “Mamam va, bhikkhave, pare vannam bhaseyyum, dhammassa va vannam
bhaseyyum, sanghassa va vannam bhaseyyum, tatra tumhehi na anando na
somanassam nha cetaso uppilavitattam karantyam.

"Monks, if others speak in praise of me, in praise of the Teaching, or in praise of the
Community, you should not feel joy, pleasure, or mental elation.

Mamam va, bhikkhave, pare vannam bhaseyyum, dhammassa va vannam
bhaseyyum, sahghassa va vannam bhaseyyum, tatra ce tumhe assatha anandino
sumana uppilavita tumham yevassa tena antarayo.

Monks, if others speak in praise of me, in praise of the Teaching, or in praise of the
Community, and if you become joyful, pleased and elated at that, it would be an
obstacle for you yourselves.
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Mamam va, bhikkhave, pare vannam bhaseyyum, dhammassa va vannam
bhaseyyum, sahghassa va vannam bhaseyyum, tatra tumhehi bhatam bhatato
patijanitabbam -

Monks, if others speak in praise of me, in praise of the Teaching, or in praise of the
Community, you should acknowledge what is true as true:

‘itipetam bhutam, itipetam taccham, atthi cetam amhesu, samvijjati ca panetam
amhesu'ti.

'For this reason this is true, for this reason this is correct, this exists in us, this is
found among us.'

Culasilam
The Basic Part on Morality

7. "“"Appamattakam kho panetam, bhikkhave, oramattakam silamattakam, yena
puthujjano tathagatassa vannam vadamano vadeyya.

"Monks, it is a trifling matter, a mere matter of virtuous behaviour, by which a
worldling would praise the Truth-finder when speaking in praise.

Katamafica tam, bhikkhave, appamattakam oramattakam silamattakam, yena
puthujjano tathagatassa vannam vadamano vadeyya?

And what, monks, is that trifling matter, that mere matter of virtuous behaviour, by
which a worldling would praise the Truth-finder when speaking in praise?

8. ‘“Panatipatam pahaya panatipata pativirato samano gotamo nihitadando,
nihitasattho, lajji, dayapanno, sabbapanabhuatahitanukampr viharati'ti -

'Having abandoned the killing of living beings, the ascetic Gotama abstains from
killing living beings; with rod laid down, with knife laid down, conscientious,
compassionate, he dwells concerned for the welfare of all living beings' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

‘“*Adinnadanam pahaya adinnadana pativirato samano gotamo dinnadayi
dinnapatikankhi, athenena sucibhutena attana viharati'ti -

'Having abandoned taking what is not given, the ascetic Gotama abstains from taking
what is not given; taking only what is given, expecting only what is given, he dwells
in purity through non-stealing' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

‘““Abrahmacariyam pahaya brahmacari samano gotamo aracari virato methuna
gamadhamma’ti -

'Having abandoned unchaste conduct, the ascetic Gotama lives the holy life, keeping
far away, abstaining from sexual intercourse, which is a village practice' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

9. ‘“““Musavadam pahaya musavada pativirato samano gotamo saccavadi
saccasandho theto paccayiko avisamvadako lokassa'ti -


https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#36fc336f-56dd-470e-929f-a389868f3d16
https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#dd968354-2ccb-4057-ba18-c60302173608
https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#b4592d84-59aa-4ca7-91e1-4e1906f27ff2

'Having abandoned false speech, the ascetic Gotama abstains from false speech; he
speaks the truth, is devoted to truth, reliable, trustworthy, not a deceiver of the
world' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

‘““Pisunam vacam pahaya pisunaya vacaya pativirato samano gotamo, ito sutva na
amutra akkhata imesam bhedaya, amutra va sutva na imesam akkhata amusam
bhedaya.

'Having abandoned divisive speech, the ascetic Gotama abstains from divisive
speech; he does not repeat elsewhere what he has heard here to divide these people,
nor does he repeat here what he has heard elsewhere to divide those people.

Iti bhinnanam va sandhata, sahitanam va anuppadata samaggaramo samaggarato
samagganandi samaggakaranim vacam bhasita'ti -

Thus he is one who reunites those who are divided, a promoter of those who are
united, rejoicing in concord, delighting in concord, taking delight in concord, he is a
speaker of words that create concord' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

“Pharusam vacam pahaya pharusaya vacaya pativirato samano gotamo, ya sa vaca
nela kannasukha pemaniya hadayangama pori bahujanakanta bahujanamanapa
tathartpim vacam bhasita'ti -

'Having abandoned harsh speech, the ascetic Gotama abstains from harsh speech; he
speaks such words as are gentle, pleasing to the ear, affectionate, going to the heart,
urbane, pleasing and agreeable to many people' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

‘“*Samphappalapam pahaya samphappalapa pativirato samano gotamo kalavadi
bhatavadi atthavadi dhammavadi vinayavadi, nidhanavatim vacam bhasita kalena
sapadesam pariyantavatim atthasamhita’nti -

'Having abandoned idle chatter, the ascetic Gotama abstains from idle chatter; he
speaks at the right time, speaks what is factual, speaks what is beneficial, speaks on
the Teaching and the discipline; he speaks words worth treasuring, timely,
reasonable, well-defined, connected with the goal' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

10. ‘Bijagamabhutagamasamarambha pativirato samano gotamo'ti -
'The ascetic Gotama abstains from damaging seed and plant life' -

iti va hi, bhikkhave...pe...
Thus indeed, monks... etc...

‘“‘Ekabhattiko samano gotamo rattuparato virato vikalabhojana...
"The ascetic Gotama eats only one meal a day, abstaining from eating at night and
from food at improper times...
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Naccagitavaditavisukadassana pativirato samano gotamo...
The ascetic Gotama abstains from watching dancing, singing, music and shows...

Malagandhavilepanadharanamandanavibhtsanatthana pativirato samano gotamo...
The ascetic Gotama abstains from wearing garlands, using perfumes, cosmetics,
ornaments and decorations...

Uccasayanamahasayana pativirato samano gotamo...
The ascetic Gotama abstains from high and luxurious beds...

Jataruparajatapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting gold and silver...

Amakadhafifiapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting raw grain...

Amakamamsapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting raw meat...

Itthikumarikapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting women and girls...

Dasidasapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting male and female slaves...

Ajelakapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting goats and sheep...

Kukkutasukarapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting fowl and swine...

Hatthigavassavalavapatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting elephants, cattle, horses and mares...

Khettavatthupatiggahana pativirato samano gotamo...
The ascetic Gotama abstains from accepting fields and land...

Duteyyapahinagamananuyoga pativirato samano gotamo...
The ascetic Gotama abstains from running messages and errands...

Kayavikkaya pativirato samano gotamo...
The ascetic Gotama abstains from buying and selling...

Tulakutakamsakttamanakuata pativirato samano gotamo...
The ascetic Gotama abstains from using false weights, false metals, and false
measures...

Ukkotanavafcananikatisaciyoga pativirato samano gotamo...
The ascetic Gotama abstains from cheating, deceiving, fraud and crooked dealings...

Chedanavadhabandhanaviparamosaalopasahasakara pativirato samano gotamo'ti -
'"The ascetic Gotama abstains from cutting, killing, imprisoning, highway robbery,
plunder and violence' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.



Culasilam nitthitam.
The Basic Part on Morality is concluded.

Majjhimasilam
The Middle Part on Morality

11. ‘“““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam bijagamabhutagamasamarambham anuyutta viharanti, seyyathidam -
'While some ascetics and brahmins, while living on food offered by the faithful,
engage in damaging seed and plant life such as these:

mulabijam khandhabijam phalubijam aggabijam bijabljameva paficamam:; iti evarupa
bijagamabhttagamasamarambha pativirato samano gotamo’ti -

root-propagated seeds, stem-propagated seeds, joint-propagated seeds, cutting-
propagated seeds, and seed-propagated seeds as the fifth; the ascetic Gotama
abstains from such damaging of seed and plant life' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

12. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam sannidhikaraparibhogam anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in storing up goods for consumption such as these:

annasannidhim panasannidhim vatthasannidhim yanasannidhim sayanasannidhim
gandhasannidhim amisasannidhim iti va iti evarupa sannidhikaraparibhoga pativirato
samano gotamo’ti -

storing up food, storing up drink, storing up clothes, storing up vehicles, storing up
beds, storing up perfumes, storing up material things - the ascetic Gotama abstains
from such storing up of goods for consumption' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

13. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam visukadassanam anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in watching shows such as these:

naccam gitam vaditam pekkham akkhanam panissaram vetalam kumbhathtGnam
sobhanakam candalam vamsam dhovanam hatthiyuddham assayuddham
mahimsayuddham usabhayuddham ajayuddham mendayuddham kukkutayuddham
vattakayuddham dandayuddham mutthiyuddham nibbuddham uyyodhikam
balaggam senabyuham anikadassanam iti va iti evarupa visukadassana pativirato
samano gotamo’ti -

dancing, singing, music, plays, story-telling, hand-clapping, cymbals, drums, magic
shows, acrobatic shows, bamboo-pole climbing, washing of an elephant, animal fights
- elephant fights, horse fights, buffalo fights, bull fights, goat fights, ram fights, cock
fights, quail fights - stick fights, fist fights, wrestling matches, military parades, battle
arrays, and troop reviews - the ascetic Gotama abstains from watching such shows' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
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Thus indeed, monks, would a worldling speak when praising the Truth-finder.

14. ‘“*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam jutappamadatthananuyogam anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in games and recreations such as these:

atthapadam dasapadam akasam pariharapatham santikam khalikam ghatikam
salakahattham akkham pangaciram vankakam mokkhacikam cingulikam pattalhakam
rathakam dhanukam akkharikam manesikam yathavajjam iti va iti evarupa
jutappamadatthananuyoga pativirato samano gotamo’ti -

eight-row chess, ten-row chess, chess in the air, hopscotch, spillikins, dice games,
stick games, drawing straws, games with dice, leaf-tubes, toy ploughs, somersaults,
toy windmills, toy measures, toy chariots, toy bows, guessing letters, guessing
thoughts, mimicking deformities - the ascetic Gotama abstains from such games and
recreations' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

15. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhudjitva
te evarupam uccasayanamahasayanam anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in using high and luxurious beds such as these:

asandim pallankam gonakam cittakam patikam patalikam tulikam vikatikam
uddalomim ekantalomim kattissam koseyyam kuttakam hatthattharam assattharam
rathattharam ajinappavenim kadalimigapavarapaccattharanam sauttaracchadam
ubhatolohitakupadhanam iti va iti evaripa uccasayanamahasayana pativirato
samano gotamo’ti -

large couches, divans, woollen covers with long fleece, multicoloured spreads, white
spreads, embroidered coverlets, quilts stuffed with cotton wool, spreads decorated
with animal figures, rugs with fur on both sides, rugs with fur on one side, gem-
studded coverlets, silk coverlets, grand carpets, elephant rugs, horse rugs, chariot
rugs, spreads of antelope skins, spreads of kadali-deer hide, couches with awnings,
couches with red cushions at both ends - the ascetic Gotama abstains from using
such high and luxurious beds' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

16. ‘“‘Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam mandanavibhidsanatthananuyogam anuyutta viharanti, seyyathidam -
'While some ascetics and brahmins, while living on food offered by the faithful,
engage in adorning and beautifying themselves such as these:

ucchadanam parimaddanam nhapanam sambahanam adasam afjanam
malagandhavilepanam mukhacunnam mukhalepanam hatthabandham
sikhabandham dandam nalikam asim chattam citrupahanam unhisam manim
valabijanim odatani vatthani dighadasani iti va iti evarupa
mandanavibhusanatthananuyoga pativirato samano gotamo’ti -

10


https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#1f785fb4-d6e2-4b47-9348-f18d58f62135
https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#50a1b647-aa5c-4d40-87e8-bbd25b937a3e
https://stage.paliverse.org/book_v2/1-commentary-on-the-chapter-on-the-aggregate-of-morality-english/1-commentary-on-the-discourse-on-the-supreme-net/#8d2c3a74-9fbf-4166-87be-a326447a3205

rubbing, massaging, bathing, kneading, using mirrors, eye-ointments, garlands,
scents, cosmetics, face-powders, face-creams, bracelets, head-bands, decorated
walking sticks, ornamental containers, swords, sunshades, decorated sandals,
turbans, gems, yak-tail fans, long-fringed white robes - the ascetic Gotama abstains
from such adorning and beautifying' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

17. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam tiracchanakatham anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in pointless talk such as these:

rajakatham corakatham mahamattakatham senakatham bhayakatham
yuddhakatham annakatham panakatham vatthakatham sayanakatham malakatham
gandhakatham Aatikatham yanakatham gamakatham nigamakatham nagarakatham
janapadakatham itthikatham surakatham visikhakatham kumbhatthanakatham
pubbapetakatham nanattakatham lokakkhayikam samuddakkhayikam
itibhavabhavakatham iti va iti evarupaya tiracchanakathaya pativirato samano
gotamo’ti -

talk about kings, talk about thieves, talk about ministers, talk about armies, talk
about perils, talk about battles, talk about food, talk about drink, talk about clothes,
talk about beds, talk about garlands, talk about odours, talk about relatives, talk
about vehicles, talk about villages, talk about towns, talk about cities, talk about
countries, talk about women, talk about heroes, talk about streets, talk about wells,
talk about the dead, talk about diversity, speculations about the world, speculations
about the sea, talk about existence and non-existence - the ascetic Gotama abstains
from such pointless talk' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

18. ‘“Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam viggahikakatham anuyutta viharanti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
engage in argumentative talk such as these:

na tvam imam dhammavinayam ajanasi, aham imam dhammavinayam ajanami, kim
tvam imam dhammavinayam ajanissasi, miccha patipanno tvamasi, ahamasmi
samma patipanno, sahitam me, asahitam te, purevacaniyam paccha avaca,
pacchavacaniyam pure avaca, adhicinnam te viparavattam, aropito te vado,
niggahito tvamasi, cara vadappamokkhaya, nibbethehi va sace pahositi iti va iti
evarupaya viggahikakathaya pativirato samano gotamo’ti -

'You do not understand this Teaching and discipline, | understand this Teaching and
discipline. How could you understand this Teaching and discipline? You are practising
wrongly, | am practising rightly. What | say is consistent, what you say is inconsistent.
What should have been said first you said last, what should have been said last you
said first. What you have thought out for so long has been turned inside out. Your
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doctrine has been refuted, you are proven wrong. Go and free yourself from your
doctrine, or disentangle yourself if you can' - the ascetic Gotama abstains from such
argumentative talk' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

19. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupam duteyyapahinagamananuyogam anuyutta viharanti, seyyathidam -
'While some ascetics and brahmins, while living on food offered by the faithful,
engage in running messages and errands such as these:

raflam, rajamahamattanam, khattiyanam, brahmananam, gahapatikanam,
kumaranam ‘“‘idha gaccha, amutragaccha, idam hara, amutra idam ahara’’ti iti va iti
evarupa duteyyapahinagamananuyoga pativirato samano gotamo'ti -

for kings, royal ministers, nobles, brahmins, householders, and princes, saying "Go
here, go there, take this, bring that from there" - the ascetic Gotama abstains from
such running of messages and errands' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

20. ‘“““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te kuhaka ca honti, lapaka ca nemittika ca nippesika ca, labhena labham nijigimsitaro
ca iti evarupa kuhanalapana pativirato samano gotamo’ti -

'While some ascetics and brahmins, while living on food offered by the faithful, are
fraudulent, deceitful, fortune-telling, and dishonest, seeking to gain profit from profit -
the ascetic Gotama abstains from such fraudulent and deceitful practices' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

Majjhimasilam nitthitam.
The Middle Part on Morality is concluded.

Mahasilam
The Greater Part on Morality

21. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhuijitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

angam nimittam uppatam supinam lakkhanam musikacchinnam aggihomam
dabbihomam thusahomam kanahomam tandulahomam sappihomam telahomam
mukhahomam lohitahomam angavijja vatthuvijja khattavijja sivavijja bhatavijja
bhurivijja ahivijja visavijja vicchikavijja musikavijja sakunavijja vayasavijja
pakkajjhanam saraparittanam migacakkam iti va iti evartpaya tiracchanavijjaya
micchajiva pativirato samano gotamo’ti -

reading marks on limbs, reading omens and signs, interpreting celestial events,
interpreting dreams, reading marks on the body, reading marks on cloth gnawed by
mice, offering fire oblations, offering oblations from a ladle, offering oblations of
husks, rice powder, rice grains, ghee, and oil, offering oblations from the mouth,
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offering blood sacrifices, palmistry, geomancy, knowledge of protective charms,
knowledge of appeasing spirits, exorcism, earth magic, snake charming, poison craft,
scorpion craft, rat craft, bird craft, crow craft, foretelling life span, chanting protective
spells, interpreting animal calls - the ascetic Gotama abstains from such base arts
and wrong livelihood' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

22. ““Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhuijitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

manilakkhanam vatthalakkhanam dandalakkhanam satthalakkhanam asilakkhanam
usulakkhanam dhanulakkhanam avudhalakkhanam itthilakkhanam purisalakkhanam
kumaralakkhanam kumarilakkhanam dasalakkhanam dasilakkhanam
hatthilakkhanam assalakkhanam mahimsalakkhanam usabhalakkhanam
golakkhanam ajalakkhanam mendalakkhanam kukkutalakkhanam vattakalakkhanam
godhalakkhanam kannikalakkhanam kacchapalakkhanam migalakkhanam iti va iti
evarupaya tiracchanavijjaya micchajiva pativirato samano gotamo'ti -

reading marks on gems, reading marks on cloth, reading marks on sticks, reading
marks on knives, reading marks on swords, reading marks on arrows, reading marks
on bows, reading marks on weapons, reading marks on women, reading marks on
men, reading marks on boys, reading marks on girls, reading marks on male slaves,
reading marks on female slaves, reading marks on elephants, reading marks on
horses, reading marks on buffaloes, reading marks on bulls, reading marks on cattle,
reading marks on goats, reading marks on rams, reading marks on fowl, reading
marks on quail, reading marks on lizards, reading marks on earrings, reading marks
on tortoises, reading marks on deer - the ascetic Gotama abstains from such base
arts and wrong livelihood' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

23. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

raffiam niyyanam bhavissati, rafiflam aniyyanam bhavissati, abbhantaranam rafifiam
upayanam bhavissati, bahiranam rafifiam apayanam bhavissati, bahiranam rafifiam
upayanam bhavissati, abbhantaranam rafifiam apayanam bhavissati, abbhantaranam
rafifiam jayo bhavissati, bahiranam rafifiam parajayo bhavissati, bahiranam rafifiam
jayo bhavissati, abbhantaranam rafifiam parajayo bhavissati, iti imassa jayo
bhavissati, imassa parajayo bhavissati iti va iti evartpaya tiracchanavijjaya
micchajiva pativirato samano gotamo’ti -

"There will be a march forth of the king", "There will not be a march forth of the king",
"There will be an advance of our king", "There will be a retreat of the foreign kings",
"There will be an advance of the foreign kings", "There will be a retreat of our king",

"There will be victory for our king", "There will be defeat for the foreign kings", "There
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will be victory for the foreign kings", "There will be defeat for our king", "Thus there
will be victory for this one", "There will be defeat for that one" - the ascetic Gotama
abstains from such base arts and wrong livelihood' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

24. ""'Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhuijitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

candaggaho bhavissati, suriyaggaho bhavissati, nakkhattaggaho bhavissati,
candimasuriyanam pathagamanam bhavissati, candimasuriyanam uppathagamanam
bhavissati, nakkhattanam pathagamanam bhavissati, nakkhattanam
uppathagamanam bhavissati, ukkapato bhavissati, disadaho bhavissati, bhumicalo
bhavissati, devadudrabhi bhavissati, candimasuriyanakkhattanam uggamanam
ogamanam samkilesam vodanam bhavissati, evamvipako candaggaho bhavissati,
evamvipako suriyaggaho bhavissati, evamvipako nakkhattaggaho bhavissati,
evamvipakam candimasuriyanam pathagamanam bhavissati, evamvipakam
candimasuriyanam uppathagamanam bhavissati, evamvipakam nakkhattanam
pathagamanam bhavissati, evamvipakam nakkhattanam uppathagamanam
bhavissati, evamvipako ukkapato bhavissati, evamvipako disadaho bhavissati,
evamvipako bhimicalo bhavissati, evamvipako devadudrabhi bhavissati,
evamvipakam candimasuriyanakkhattanam uggamanam ogamanam samkilesam
vodanam bhavissati iti va iti evarupaya tiracchanavijjaya micchajiva pativirato
samano gotamo’ti -

"There will be an eclipse of the moon, there will be an eclipse of the sun, there will be
an eclipse of a constellation, the moon and sun will go on their proper courses, the
moon and sun will go on improper courses, the constellations will go on their proper
courses, the constellations will go on improper courses, there will be a falling of
meteors, there will be a blazing of the directions, there will be an earthquake, there
will be thunder from a clear sky, there will be a rising and setting, a darkening and
brightening of the moon, sun, and constellations, such will be the result of the moon's
eclipse, such will be the result of the sun's eclipse, such will be the result of a
constellation's eclipse, such will be the result of the moon and sun going on their
proper courses, such will be the result of the moon and sun going on improper
courses, such will be the result of the constellations going on their proper courses,
such will be the result of the constellations going on improper courses, such will be
the result of the falling of meteors, such will be the result of the blazing of the
directions, such will be the result of an earthquake, such will be the result of thunder
from a clear sky, such will be the result of the rising and setting, darkening and
brightening of the moon, sun, and constellations" - the ascetic Gotama abstains from
such base arts and wrong livelihood" -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

25. ‘““*Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhu#jitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -
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'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

suvutthika bhavissati, dubbutthika bhavissati, subhikkham bhavissati, dubbhikkham
bhavissati, khemam bhavissati, bhayam bhavissati, rogo bhavissati, arogyam
bhavissati, mudda, ganana, sankhanam, kaveyyam, lokayatam iti va iti evartpaya
tiracchanavijjaya micchajiva pativirato samano gotamo'ti -

"There will be good rainfall, there will be poor rainfall, there will be plenty, there will
be famine, there will be security, there will be peril, there will be disease, there will
be health", counting, accounting, calculation, composing poetry, philosophising - the
ascetic Gotama abstains from such base arts and wrong livelihood"' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

26. ‘“‘Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhufjitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

avahanam vivahanam samvaranam vivaranam samkiranam vikiranam
subhagakaranam dubbhagakaranam viruddhagabbhakaranam jivhanibandhanam
hanusamhananam hatthabhijappanam hanujappanam kannajappanam adasapafiham
kumarikapafiham devapafham adiccupatthanam mahatupatthanam abbhujjalanam
sirivhayanam iti va iti evarupaya tiracchanavijjaya micchajiva pativirato samano
gotamo’ti -

arranging marriages, arranging divorces, bringing together, breaking apart, collecting
debts, lending money on interest, making lucky, making unlucky, causing
miscarriage, paralysing the tongue, locking the jaws, casting spells on hands, casting
spells on jaws, casting spells on ears, consulting a mirror, consulting young girls,
consulting deities, sun-worship, great-being-worship, breathing fire, invoking the
goddess of fortune - the ascetic Gotama abstains from such base arts and wrong
livelihood' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

27. "“‘Yatha va paneke bhonto samanabrahmana saddhadeyyani bhojanani bhuijitva
te evarupaya tiracchanavijjaya micchajivena jivitam kappenti, seyyathidam -

'While some ascetics and brahmins, while living on food offered by the faithful,
maintain their life by wrong livelihood through such base arts as these:

santikammam panidhikammam bhuatakammam bhdrikammam vassakammam
vossakammam vatthukammam vatthuparikammam acamanam nhapanam juhanam
vamanham virecanam uddhamvirecanam adhovirecanam sisavirecanam kannatelam
nettatappanam natthukammam afijanam paccafjanam salakiyam sallakattiyam
darakatikiccha mulabhesajjanam anuppadanam osadhinam patimokkho iti va iti
evarupaya tiracchanavijjaya micchajiva pativirato samano gotamo'ti -

pacification rites, vow-fulfilling rites, spirit rites, earth magic, rain-making, drought-
making, building consecration, ritual bathing, ceremonial washing, fire oblations,
administering emetics, administering purgatives, administering expectorants,
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administering enemas, administering head treatments, preparing ear-oils, making
eye-drops, administering nose treatments, applying collyrium, counter-applying
collyrium, eye surgery, surgery, pediatrics, administering root medicines, binding on
medicinal herbs - the ascetic Gotama abstains from such base arts and wrong
livelihood' -

iti va hi, bhikkhave, puthujjano tathagatassa vannam vadamano vadeyya.
Thus indeed, monks, would a worldling speak when praising the Truth-finder.

“Idam kho, bhikkhave, appamattakam oramattakam silamattakam, yena puthujjano
tathagatassa vannam vadamano vadeyya.

"This, monks, is that trifling matter, that mere matter of virtuous behaviour, by which
a worldling would praise the Truth-finder when speaking in praise.

Mahasilam nitthitam.
The Greater Part on Morality is concluded.

Pubbantakappika
Theorists About the Past

28. ‘Atthi, bhikkhave, affieva dhamma gambhira duddasa duranubodha santa
panita atakkavacara nipuna panditavedaniya, ye tathagato sayam abhififna
sacchikatva pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana
vadeyyum.

"Monks, there are other things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Katame ca te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhififa sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum?
And what, monks, are these things, profound, hard to see, hard to understand,
peaceful, sublime, beyond the sphere of reasoning, subtle, to be experienced by the
wise, which the Truth-finder, having realised them by direct knowledge himself,
proclaims, and about which others would rightly speak in praise of the Truth-finder in
accordance with reality?

29. “‘Santi, bhikkhave, eke samanabrahmana pubbantakappika pubbantanuditthino,
pubbantam arabbha anekavihitani adhimuttipadani abhivadanti attharasahi vatthuhi.
"Monks, there are some ascetics and brahmins who theorize about the past, hold
views about the past, and assert various doctrinal positions concerning the past
based on eighteen grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi?

And based on what, with reference to what, do these good ascetics and brahmins
theorize about the past, hold views about the past, and assert various doctrinal
positions concerning the past based on eighteen grounds?
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Sassatavado
Eternalism

30. ‘‘Santi, bhikkhave, eke samanabrahmana sassatavada, sassatam attanarica
lokafica pafifapenti catuhi vatthahi.

"Monks, there are some ascetics and brahmins who are eternalists and who proclaim
the self and the world to be eternal on four grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha sassatavada sassatam
attanafnca lokanca paffapenti catuhi vatthuhi?

And based on what, with reference to what, do these good ascetics and brahmins
who are eternalists proclaim the self and the world to be eternal on four grounds?

31. “Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya sammamanasikaramanvaya
tatharGpam cetosamadhim phusati, yathasamahite citte anekavihitam pubbenivasam
anussarati.

"Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he recollects manifold past lives.

Seyyathidam -

That is:

ekampi jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo paficapi jatiyo dasapi jatiyo
visampi jatiyo timsampi jatiyo cattalisampi jatiyo pafifiasampi jatiyo jatisatampi
jatisahassampi jatisatasahassampi anekanipi jatisatani anekanipi jatisahassani
anekanipi jatisatasahassani -

one birth, two births, three births, four births, five births, ten births, twenty births,
thirty births, forty births, fifty births, a hundred births, a thousand births, a hundred
thousand births, many hundreds of births, many thousands of births, many hundreds
of thousands of births -

‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
'"There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.

tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhupapanno'ti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.'

Iti sakaram sauddesam anekavihitam pubbenivasam anussarati.
Thus with aspects and terms he recollects manifold past lives.

‘“So evamaha -
"He speaks thus:

‘sassato atta ca loko ca vaijho kdtattho esikatthayitthito;
'The self and the world are eternal, barren, steadfast as a mountain peak, standing
firm like a pillar;
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te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam.
and those beings transmigrate and wander through the round of rebirths, they pass
away and arise, yet these persist eternally.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite
citte anekavihitam pubbenivasam anussarami seyyathidam -

For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | recollect manifold past
lives, that is -

ekampi jatim dvepi jatiyo tissopi jatiyo catassopi jatiyo paficapi jatiyo dasapi jatiyo
visampi jatiyo timsampi jatiyo cattalisampi jatiyo pafifiasampi jatiyo jatisatampi
jatisahassampi jatisatasahassampi anekanipi jatisatani anekanipi jatisahassani
anekanipi jatisatasahassani -

one birth, two births, three births, four births, five births, ten births, twenty births,
thirty births, forty births, fifty births, a hundred births, a thousand births, a hundred
thousand births, many hundreds of births, many thousands of births, many hundreds
of thousands of births -

amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.

tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhupapannoti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.

Iti sakaram sauddesam anekavihitam pubbenivasam anussarami.
Thus with aspects and terms | recollect manifold past lives.

Iminamaham etam janami ‘‘yatha sassato atta ca loko ca vanjho kutattho
esikatthayitthito;

By this | know that the self and the world are eternal, barren, steadfast as a mountain
peak, standing firm like a pillar;

te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisama’’nti.
and those beings transmigrate and wander through the round of rebirths, they pass
away and arise, yet these persist eternally.'

Idam, bhikkhave, pathamam thanam, yam agamma yam arabbha eke
samanabrahmana sassatavada sassatam attanafica lokafica pafifapenti.

This, monks, is the first position based on which, with reference to which, some
ascetics and brahmins who are eternalists proclaim the self and the world to be
eternal.
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32. ““Dutiye ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attanafca lokafica pafifapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are eternalists proclaim the self and the world to be eternal in the second case?

Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte anekavihitam pubbenivasam anussarati.
Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he recollects manifold past lives.

Seyyathidam -
That is:

ekampi samvattavivattam dvepi samvattavivattani tinipi samvattavivattani cattaripi
samvattavivattani paficapi samvattavivattani dasapi samvattavivattani -

one world-contraction and expansion, two world-contractions and expansions, three
world-contractions and expansions, four world-contractions and expansions, five
world-contractions and expansions, ten world-contractions and expansions -

‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
'"There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.

tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhtUpapanno’ti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.'

Iti sakaram sauddesam anekavihitam pubbenivasam anussarati.
Thus with aspects and terms he recollects manifold past lives.

‘“So evamaha -
"He speaks thus:

‘sassato atta ca loko ca vanjho kdtattho esikatthayitthito;
'The self and the world are eternal, barren, steadfast as a mountain peak, standing
firm like a pillar;

te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam.
and those beings transmigrate and wander through the round of rebirths, they pass
away and arise, yet these persist eternally.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tathariapam cetosamadhim phusami yathasamabhite citte
anekavihitam pubbenivasam anussarami.
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For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | recollect manifold past
lives.

Seyyathidam -
That is:

ekampi samvattavivattam dvepi samvattavivattani tinipi samvattavivattani cattaripi
samvattavivattani paficapi samvattavivattani dasapi samvattavivattani.

one world-contraction and expansion, two world-contractions and expansions, three
world-contractions and expansions, four world-contractions and expansions, five
world-contractions and expansions, ten world-contractions and expansions.

Amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.

tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhtpapannoti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.

Iti sakaram sauddesam anekavihitam pubbenivasam anussarami.
Thus with aspects and terms | recollect manifold past lives.

Iminamaham etam janami ‘‘yatha sassato atta ca loko ca vanjho kltattho
esikatthayitthito, te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva
sassatisama’’nti.

By this | know that the self and the world are eternal, barren, steadfast as a mountain
peak, standing firm like a pillar, and those beings transmigrate and wander through
the round of rebirths, they pass away and arise, yet these persist eternally.’

Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke samanabrahmana
sassatavada sassatam attanafica lokafica paifapenti.

This, monks, is the second position based on which, with reference to which, some
ascetics and brahmins who are eternalists proclaim the self and the world to be
eternal.

33. “Tatiye ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attanafnca lokafica pafifapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are eternalists proclaim the self and the world to be eternal in the third case?

Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte anekavihitam pubbenivasam anussarati.
Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he recollects manifold past lives.

Seyyathidam -
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That is:

dasapi samvattavivattani visampi samvattavivattani timsampi samvattavivattani
cattalisampi samvattavivattani -

ten world-contractions and expansions, twenty world-contractions and expansions,
thirty world-contractions and expansions, forty world-contractions and expansions -

‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
'There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.

tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhupapanno’ti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.'

Iti sakaram sauddesam anekavihitam pubbenivasam anussarati.
Thus with aspects and terms he recollects manifold past lives.

‘“So evamaha -
"He speaks thus:

‘sassato atta ca loko ca vaijho kdtattho esikatthayitthito;
'The self and the world are eternal, barren, steadfast as a mountain peak, standing
firm like a pillar;

te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisamam.
and those beings transmigrate and wander through the round of rebirths, they pass
away and arise, yet these persist eternally.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya
sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite
citte anekavihitam pubbenivasam anussarami.

For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | recollect manifold past
lives.

Seyyathidam -
That is:

dasapi samvattavivattani visampi samvattavivattani timsampi samvattavivattani
cattalisampi samvattavivattani -

ten world-contractions and expansions, twenty world-contractions and expansions,
thirty world-contractions and expansions, forty world-contractions and expansions -

‘amutrasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto amutra udapadim;
"There | was, having such a name, such a clan, such beauty, such food, experiencing
such pleasure and pain, with such a life span; passing away from there, | arose there.
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tatrapasim evamnamo evamgotto evamvanno evamaharo
evamsukhadukkhappatisamvedi evamayupariyanto, so tato cuto idhupapannoti.
There too | was, having such a name, such a clan, such beauty, such food,
experiencing such pleasure and pain, with such a life span; passing away from there, |
arose here.

Iti sakaram sauddesam anekavihitam pubbenivasam anussarami.
Thus with aspects and terms | recollect manifold past lives.

Iminamaham etam janami ‘‘yatha sassato atta ca loko ca vanjho katattho
esikatthayitthito, te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva
sassatisama’’'nti.

By this | know that the self and the world are eternal, barren, steadfast as a mountain
peak, standing firm like a pillar, and those beings transmigrate and wander through
the round of rebirths, they pass away and arise, yet these persist eternally.’

Idam, bhikkhave, tatiyam thanam, yam agamma yam arabbha eke samanabrahmana
sassatavada sassatam attanafica lokafica pafifapenti.

This, monks, is the third position based on which, with reference to which, some
ascetics and brahmins who are eternalists proclaim the self and the world to be
eternal.

34. ‘“Catutthe ca bhonto samanabrahmana kimagamma kimarabbha sassatavada
sassatam attanafca lokafica pafifapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are eternalists proclaim the self and the world to be eternal in the fourth case?

Idha, bhikkhave, ekacco samano va brahmano va takkil hoti vimamsi, so
takkapariyahatam vimamsanucaritam sayam patibhanam evamaha -

Here, monks, some ascetic or brahmin is a reasoner, an inquirer. Having beaten out
his theory through reasoning and following his line of inquiry, as a result of his own
ingenuity he says:

‘sassato atta ca loko ca vaijho kdtattho esikatthayitthito;
'The self and the world are eternal, barren, steadfast as a mountain peak, standing
firm like a pillar;

te ca satta sandhavanti samsaranti cavanti upapajjanti, atthitveva sassatisama’nti.
and those beings transmigrate and wander through the round of rebirths, they pass
away and arise, yet these persist eternally.'

Idam, bhikkhave, catuttham thanam, yam agamma yam arabbha eke
samanabrahmana sassatavada sassatam attanafica lokafica pafifapenti.

This, monks, is the fourth position based on which, with reference to which, some
ascetics and brahmins who are eternalists proclaim the self and the world to be
eternal.

35. ““Imehi kho te, bhikkhave, samanabrahmana sassatavada sassatam attanafica
lokafica pafifapenti catuhi vatthahi.

"Monks, these ascetics and brahmins who are eternalists proclaim the self and the
world to be eternal on these four grounds.
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Ye hi keci, bhikkhave, samana va brahmana va sassatavada sassatam attanafica
lokafica pafifapenti, sabbe te imeheva catuhi vatthahi, etesam va afifatarena;
Whatever ascetics or brahmins who are eternalists and who proclaim the self and the
world to be eternal, all of them do so on these four grounds or on one or other of
them;

natthi ito bahiddha.
there is nothing outside of this.

36. “Tayidam, bhikkhave, tathagato pajanati -
"Monks, the Truth-finder understands this:

‘ime ditthitthana evamgahita evamparamattha evamgatika bhavanti
evamabhisamparaya’ti, tafica tathagato pajanati, tato ca uttaritaram pajanati;
'"These standpoints for views when grasped and adhered to thus lead to such
destinations and such future positions.' The Truth-finder understands this and he
understands what is beyond this.

tafica pajananam na paramasati, aparamasato cassa paccattafifeva nibbuti vidita.
And he does not grasp at that understanding; and because he does not grasp,
quenching is directly known by him.

Vedananam samudayafica atthangamafica assadafica adinavafca nissaranafica
yathabhttam viditva anupadavimutto, bhikkhave, tathagato.

Having understood as they really are the origin, disappearance, gratification, danger,
and escape regarding feelings, the Truth-finder, monks, is liberated through non-
clinging.

37. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhififa sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
"These, monks, are the things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Pathamabhanavaro.
First recitation section.

Ekaccasassatavado
Partial Eternalism

38. ‘“‘Santi, bhikkhave, eke samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokafica pafifiapenti catdhi
vatthuhi.

"Monks, there are some ascetics and brahmins who are partial eternalists and partial
non-eternalists, who proclaim the self and the world to be partly eternal and partly
non-eternal on four grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica lokafica
paffapenti catuhi vatthahi?
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And based on what, with reference to what, do these good ascetics and brahmins
who are partial eternalists and partial non-eternalists proclaim the self and the world
to be partly eternal and partly non-eternal on four grounds?

39. ‘“Hoti kho so, bhikkhave, samayo, yam kadaci karahaci dighassa addhuno
accayena ayam loko samvattati.

"There comes a time, monks, when, after a very long period has passed, this world
contracts.

Samvattamane loke yebhuyyena satta abhassarasamvattanika honti.
When the world is contracting, beings for the most part are reborn in the Abhassara
Brahma world.

Te tattha honti manomaya pitibhakkha sayampabha antalikkhacara subhatthayino,
ciram dighamaddhanam titthanti.

There they dwell, mind-made, feeding on rapture, self-luminous, moving through the
air, remaining in glory, and they continue thus for a very long time.

40. "“Hoti kho so, bhikkhave, samayo, yam kadaci karahaci dighassa addhuno
accayena ayam loko vivattati.

"There comes a time, monks, when, after a very long period has passed, this world
expands.

Vivattamane loke sufifam brahmavimanam patubhavati.
When the world is expanding, an empty Brahma-mansion appears.

Atha kho afifiataro satto ayukkhaya va pufifakkhaya va abhassarakaya cavitva
suiflam brahmavimanam upapajjati.

Then a certain being, due to the exhaustion of their life-span or the exhaustion of
their merit, passes away from the realm of radiant gods and arises in the empty
Brahma-mansion.

So tattha hoti manomayo pitibhakkho sayampabho antalikkhacaro subhatthayi, ciram
dighamaddhanam titthati.

There he dwells, mind-made, feeding on rapture, self-luminous, moving through the
air, remaining in glory, and he continues thus for a very long time.

41. ‘‘Tassa tattha ekakassa digharattam nivusitatta anabhirati paritassana upapajjati

Due to having dwelt there alone for a long time, agitation and discontent arise in him:

‘aho vata affepi satta itthattam agaccheyyu’nti.
'Oh, may other beings come to this state of being!"

Atha affepi satta ayukkhaya va pufifakkhaya va abhassarakaya cavitva
brahmavimanam upapajjanti tassa sattassa sahabyatam.

Then other beings, due to the exhaustion of their life-span or the exhaustion of their
merit, pass away from the realm of radiant gods and arise in the Brahma-mansion in
company with that being.

Tepi tattha honti manomaya pitibhakkha sayampabha antalikkhacara subhatthayino,
ciram dighamaddhanam titthanti.
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There they too dwell, mind-made, feeding on rapture, self-luminous, moving through
the air, remaining in glory, and they continue thus for a very long time.

42. “Tatra, bhikkhave, yo so satto pathamam upapanno tassa evam hoti -
"There, monks, the being who was first reborn has this thought:

‘ahamasmi brahma mahabrahma abhibht anabhibhtto affiadatthudaso vasavatti
issaro katta nimmata settho sajita vasi pita bhutabhabyanam.

' am Brahma, the Great Brahma, the Overlord, the Unvanquished, the All-Seeing, the
Wielder of Power, the Lord, the Maker, the Creator, the Supreme, the Ordainer, the
Almighty, the Father of all that are and are to be.

Maya ime satta nimmita.
These beings were created by me.

Tam kissa hetu?
What is the reason for this?

Mamanhi pubbe etadahosi -
Because earlier | had this thought:

‘“aho vata anfepi satta itthattam agaccheyyu'’'nti.
"Oh, may other beings come to this state of being!"

Iti mama ca manopanidhi, ime ca satta itthattam agata’ti.
Such was my mind's wish, and these beings have come to this state of being.'

““Yepi te satta paccha upapanna, tesampi evam hoti -
"Those beings who were reborn later also have this thought:

‘ayam kho bhavam brahma mahabrahma abhibhl anabhibhito afifadatthudaso
vasavatti issaro katta nimmata settho sajita vasi pita bhutabhabyanam.

'This venerable one is Brahma, the Great Brahma, the Overlord, the Unvanquished,
the All-Seeing, the Wielder of Power, the Lord, the Maker, the Creator, the Supreme,
the Ordainer, the Almighty, the Father of all that are and are to be.

Imina mayam bhota brahmuna nimmita.
We were created by this venerable Brahma.

Tam kissa hetu?
What is the reason for this?

Imafnhi mayam addasama idha pathamam upapannam, mayam panamha paccha
upapanna'ti.
For we saw him here first arisen, while we arose afterwards.'

43. "“Tatra, bhikkhave, yo so satto pathamam upapanno, so dighayukataro ca hoti
vannavantataro ca mahesakkhataro ca.

"There, monks, the being who was first reborn is of longer life span, of greater
beauty, and more influential.

Ye pana te satta paccha upapanna, te appayukatara ca honti dubbannatara ca
appesakkhatara ca.

But those beings who were reborn later are of shorter life span, of lesser beauty, and
less influential.
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44. “Thanam kho panetam, bhikkhave, vijjati, yam afifiataro satto tamha kaya
cavitva itthattam agacchati.

"Monks, there is the possibility that some being, having passed away from that realm,
comes to this state of being.

Itthattam agato samano agarasma anagariyam pabbajati.
Having come to this state of being, they go forth from home into homelessness.

Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

Having gone forth from home into homelessness, through ardour, striving, pursuit,
diligence, and right attention, they attain such a concentration of mind that when the
mind is concentrated, they recollect that past life, but do not recollect beyond that.

‘“So evamaha -
"He speaks thus:

‘yo kho so bhavam brahma mahabrahma abhibht anabhibhuto afifadatthudaso
vasavattl issaro katta nimmata settho sajita vasi pita bhatabhabyanam, yena mayam
bhota brahmuna nimmita, so nicco dhuvo sassato aviparinamadhammo
sassatisamam tatheva thassati.

"That venerable one who is Brahma, the Great Brahma, the Overlord, the
Unvanquished, the All-Seeing, the Wielder of Power, the Lord, the Maker, the Creator,
the Supreme, the Ordainer, the Almighty, the Father of all that are and are to be, by
whom we were created by that venerable Brahma, he is permanent, stable, eternal,
not subject to change, and will remain the same for eternity.

Ye pana mayam ahumha tena bhota brahmuna nimmita, te mayam anicca addhuva
appayuka cavanadhamma itthattam agata’ti.

But we who were created by that venerable Brahma, we are impermanent, unstable,
short-lived, subject to passing away, and have come to this state of being."

Idam kho, bhikkhave, pathamam thanam, yam agamma yam arabbha eke
samanabrahmana ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam
asassatam attananca lokafica pafnfiapenti.

This, monks, is the first position based on which, with reference to which, some
ascetics and brahmins who are partial eternalists and partial non-eternalists proclaim
the self and the world to be partly eternal and partly non-eternal.

45. "“"Dutiye ca bhonto samanabrahmana kimagamma kimarabbha ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica lokafca
paffapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are partial eternalists and partial non-eternalists proclaim the self and the world
to be partly eternal and partly non-eternal in the second case?

Santi, bhikkhave, khiddapadosika nama deva, te ativelam
hassakhiddaratidhammasamapanna viharanti.

Monks, there are deities called 'corrupted by play', who dwell excessively devoted to
laughter, play, and delight.
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Tesam ativelam hassakhiddaratidhammasamapannanam viharatam sati sammussati.
As they dwell excessively devoted to laughter, play, and delight, their mindfulness
becomes confused.

Satiya sammosa te deva tamha kaya cavanti.
Due to the decay of mindfulness, these deities fall from that realm.

46. ‘“'Thanam kho panetam, bhikkhave, vijjati yam afifataro satto tamha kaya cavitva
itthattam agacchati.

"Monks, there is the possibility that some being, having passed away from that realm,
comes to this state of being.

Itthattam agato samano agarasma anagariyam pabbajati.
Having come to this state of being, they go forth from home into homelessness.

Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

Having gone forth from home into homelessness, through ardour, striving, pursuit,
diligence, and right attention, they attain such a concentration of mind that when the
mind is concentrated, they recollect that past life, but do not recollect beyond that.

“So evamaha -
"He speaks thus:

‘yve kho te bhonto deva na khiddapadosika, te na ativelam
hassakhiddaratidhammasamapanna viharanti.

'Those venerable deities who are not corrupted by play do not dwell excessively
devoted to laughter, play, and delight.

Tesam na ativelam hassakhiddaratidhammasamapannanam viharatam sati na
sammussati.

As they do not dwell excessively devoted to laughter, play, and delight, their
mindfulness does not become confused.

Satiya asammosa te deva tamha kaya na cavanti;
Due to the non-decay of mindfulness, these deities do not fall from that realm;

nicca dhuva sassata aviparinamadhamma sassatisamam tatheva thassanti.
they are permanent, stable, eternal, not subject to change, and will remain just so for
eternity.

Ye pana mayam ahumha khiddapadosika, te mayam ativelam
hassakhiddaratidhammasamapanna viharimha.

But we who were corrupted by play dwelt excessively devoted to laughter, play, and
delight.

Tesam no ativelam hassakhiddaratidhammasamapannanam viharatam sati
sammussati.

As we dwelt excessively devoted to laughter, play, and delight, our mindfulness
became confused.
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Satiya sammosa evam mayam tamha kaya cuta anicca addhuva appayuka
cavanadhamma itthattam agata’ti.

Due to the decay of mindfulness, we fell from that realm and are impermanent,
unstable, short-lived, subject to passing away, and have come to this state of being.'

Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke samanabrahmana
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica
lokafica pafiapenti.

This, monks, is the second position based on which, with reference to which, some
ascetics and brahmins who are partial eternalists and partial non-eternalists proclaim
the self and the world to be partly eternal and partly non-eternal.

47. "“Tatiye ca bhonto samanabrahmana kimagamma kimarabbha ekaccasassatika
ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica lokafca
paffapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are partial eternalists and partial non-eternalists proclaim the self and the world
to be partly eternal and partly non-eternal in the third case?

Santi, bhikkhave, manopadosika nama deva, te ativelam afilamafifiam
upanijjhayanti.

Monks, there are deities called 'corrupted by mind', who dwell excessively observing
one another.

Te ativelam afiflamafifiam upanijjhayanta afifiamanfamhi cittani padisenti.
Observing one another excessively, they corrupt each other's minds.

Te adfiamanfam padutthacitta kilantakaya kilantacitta.
With minds corrupted towards one another, they become weary in body and weary in
mind.

Te deva tamha kaya cavanti.
These deities pass away from that realm.

48. ‘“Thanam kho panetam, bhikkhave, vijjati yam afifataro satto tamha kaya cavitva
itthattam agacchati.

"Monks, there is the possibility that some being, having passed away from that realm,
comes to this state of being.

Itthattam agato samano agarasma anagariyam pabbajati.
Having come to this state of being, they go forth from home into homelessness.

Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte tam pubbenivasam anussarati, tato
param nanussarati.

Having gone forth from home into homelessness, through ardour, striving, pursuit,
diligence, and right attention, they attain such a concentration of mind that when the
mind is concentrated, they recollect that past life, but do not recollect beyond that.

“So evamaha -
"He speaks thus:
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‘ye kho te bhonto deva na manopadosika, te nativelam afilamafifiam upanijjhayanti.
'Those venerable deities who are not corrupted by mind do not dwell excessively
observing one another.

Te nativelam afifiamanifam upanijjhayanta afifamafifiamhi cittani nappadusenti.
Not observing one another excessively, they do not corrupt each other's minds.

Te anfiamaffam appadutthacitta akilantakaya akilantacitta.
With minds uncorrupted towards one another, they do not become weary in body and
weary in mind.

Te deva tamha kaya na cavanti, nicca dhuva sassata aviparinamadhamma
sassatisamam tatheva thassanti.

These deities do not pass away from that realm; they are permanent, stable, eternal,
not subject to change, and will remain just so for eternity.

Ye pana mayam ahumha manopadosika, te mayam ativelam afifiamafifiam
upanijjhayimha.

But we who were corrupted by mind observed one another excessively.

Te mayam ativelam affiamaffam upanijjhayanta afifamaffambhi cittani padtsimha,
te mayam afifamaffam padutthacitta kilantakaya kilantacitta.

Observing one another excessively, we corrupted each other's minds, and with minds
corrupted towards one another, we became weary in body and weary in mind.

Evam mayam tamha kaya cuta anicca addhuva appayuka cavanadhamma itthattam
agata'ti.

Thus we fell from that realm and are impermanent, unstable, short-lived, subject to
passing away, and have come to this state of being.'

Idam, bhikkhave, tatiyam thanam, yam agamma yam arabbha eke samanabrahmana
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica
lokafica pafiapenti.

This, monks, is the third position based on which, with reference to which, some
ascetics and brahmins who are partial eternalists and partial non-eternalists proclaim
the self and the world to be partly eternal and partly non-eternal.

49. "“Catutthe ca bhonto samanabrahmana kimagamma kimarabbha
ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam asassatam attanafica
lokafica pafifapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are partial eternalists and partial non-eternalists proclaim the self and the world
to be partly eternal and partly non-eternal in the fourth case?

Idha, bhikkhave, ekacco samano va brahmano va takki hoti vimamsi.
Here, monks, some ascetic or brahmin is a reasoner, an inquirer.

So takkapariyahatam vimamsanucaritam sayampatibhanam evamaha -
Having beaten out his theory through reasoning and following his line of inquiry, as a
result of his own ingenuity he says:

‘yam kho idam vuccati cakkhum itipi sotam itipi ghanam itipi jivha itipi kayo itipi,
ayam atta anicco addhuvo asassato viparinamadhammao.
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'What is called the eye, the ear, the nose, the tongue, and the body - this self is
impermanent, unstable, non-eternal, subject to change.

Yafica kho idam vuccati cittanti va manoti va vifilananti va ayam atta nicco dhuvo
sassato aviparinamadhammo sassatisamam tatheva thassati'ti.

But what is called mind, or consciousness - this self is permanent, stable, eternal, not
subject to change, and will remain the same for eternity.'

Idam, bhikkhave, catuttham thanam, yam agamma yam arabbha eke
samanabrahmana ekaccasassatika ekaccaasassatika ekaccam sassatam ekaccam
asassatam attananca lokafica pafnfiapenti.

This, monks, is the fourth position based on which, with reference to which, some
ascetics and brahmins who are partial eternalists and partial non-eternalists proclaim
the self and the world to be partly eternal and partly non-eternal.

50. “Imehi kho te, bhikkhave, samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokafica paffapenti catahi
vatthuahi.

"Monks, these ascetics and brahmins who are partial eternalists and partial non-
eternalists proclaim the self and the world to be partly eternal and partly non-eternal
on these four grounds.

Ye hi keci, bhikkhave, samana va brahmana va ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokafica pafifiapenti, sabbe te
imeheva catthi vatthahi, etesam va anfatarena;

Whatever ascetics or brahmins who are partial eternalists and partial non-eternalists
and who proclaim the self and the world to be partly eternal and partly non-eternal,
all of them do so on these four grounds or on one or other of them;

natthi ito bahiddha.
there is nothing outside of this.

51. “Tayidam, bhikkhave, tathagato pajanati -
"Monks, the Truth-finder understands this:

‘ime ditthitthana evamgahita evamparamattha evamgatika bhavanti
evamabhisamparaya’ti.

'"These standpoints for views when grasped and adhered to thus lead to such
destinations and such future positions.'

Tafica tathagato pajanati, tato ca uttaritaram pajanati, tafica pajananam na
paramasati, aparamasato cassa paccattafifeva nibbuti vidita.

The Truth-finder understands this and he understands what is beyond this, and he
does not grasp at that understanding; and because he does not grasp, quenching is
directly known by him.

Vedananam samudayafica atthangamafica assadafica adinavafica nissaranafica
yathabhttam viditva anupadavimutto, bhikkhave, tathagato.

Having understood as they really are the origin, disappearance, gratification, danger,
and escape regarding feelings, the Truth-finder, monks, is liberated through non-
clinging.
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52. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifina sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
"These, monks, are the things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Antanantavado
The Doctrine of the Finite and Infinite

53. “‘Santi, bhikkhave, eke samanabrahmana antanantika antanantam lokassa
paffapenti catuhi vatthuhi.

"Monks, there are some ascetics and brahmins who are finitists and infinitists, who
proclaim the world to be finite and infinite on four grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha antanantika antanantam
lokassa paffiapenti catuhi vatthahi?

And based on what, with reference to what, do these good ascetics and brahmins
who are finitists and infinitists proclaim the world to be finite and infinite on four
grounds?

54. “Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya
padhanamanvaya anuyogamanvaya appamadamanvaya sammamanasikaramanvaya
tathardpam cetosamadhim phusati, yathasamahite citte antasanfi lokasmim viharati.
"Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he dwells perceiving the world as finite.

“So evamaha -
"He speaks thus:

‘antava ayam loko parivatumo.
'"This world is finite and round.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya

sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite

citte antasanfii lokasmim viharami.

For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | dwell perceiving the

world as finite.

Iminamaham etam janami -
By this | know -

yatha antava ayam loko parivatumo’ti.
that this world is finite and round.’
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Idam, bhikkhave, pathamam thanam, yam agamma yam arabbha eke
samanabrahmana antanantika antanantam lokassa paffapenti.

This, monks, is the first position based on which, with reference to which, some
ascetics and brahmins who are finitists and infinitists proclaim the world to be finite
and infinite.

55. ““Dutiye ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa paffapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are finitists and infinitists proclaim the world to be finite and infinite in the
second case?

Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tathartpam
cetosamadhim phusati, yathasamahite citte anantasafiii lokasmim viharati.

Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he dwells perceiving the world as infinite.

“So evamaha -
"He speaks thus:

‘ananto ayam loko apariyanto.
'"This world is infinite and boundless.

Ye te samanabrahmana evamahamsu -
Those ascetics and brahmins who said -

““antava ayam loko parivatumo’’ti, tesam musa.
"This world is finite and round," they spoke falsely.

Ananto ayam loko apariyanto.
This world is infinite and boundless.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya

sammamanasikaramanvaya tatharipam cetosamadhim phusami, yathasamahite

citte anantasanni lokasmim viharami.

For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | dwell perceiving the

world as infinite.

Iminamaham etam janami -
By this | know -

yatha ananto ayam loko apariyanto’ti.
that this world is infinite and boundless.’

Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke samanabrahmana
antanantika antanantam lokassa paffapenti.
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This, monks, is the second position based on which, with reference to which, some
ascetics and brahmins who are finitists and infinitists proclaim the world to be finite
and infinite.

56. ‘‘Tatiye ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa paffapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are finitists and infinitists proclaim the world to be finite and infinite in the third
case?

Idha, bhikkhave, ekacco samano va brahmano va atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tathartpam
cetosamadhim phusati, yathasamahite citte uddhamadho antasaifii lokasmim
viharati, tiriyam anantasaff.

Here, monks, some ascetic or brahmin, through ardour, striving, pursuit, diligence,
and right attention, attains such a concentration of mind that when the mind is
concentrated, he dwells perceiving the world as finite above and below, but infinite
across.

“So evamaha -
"He speaks thus:

‘antava ca ayam loko ananto ca.
"This world is both finite and infinite.

Ye te samanabrahmana evamahamsu -
Those ascetics and brahmins who said -

““antava ayam loko parivatumo’’ti, tesam musa.
"This world is finite and round," they spoke falsely.

Yepi te samanabrahmana evamahamsu -
And those ascetics and brahmins who said -

‘“‘ananto ayam loko apariyanto’’ti, tesampi musa.
"This world is infinite and boundless," they too spoke falsely.

Antava ca ayam loko ananto ca.
This world is both finite and infinite.

Tam kissa hetu?
What is the reason for this?

Ahanhi atappamanvaya padhanamanvaya anuyogamanvaya appamadamanvaya

sammamanasikaramanvaya tathartipam cetosamadhim phusami, yathasamahite

citte uddhamadho antasanii lokasmim viharami, tiriyam anantasaifil.

For I, through ardour, striving, pursuit, diligence, and right attention, attain such a
concentration of mind that when my mind is concentrated, | dwell perceiving the

world as finite above and below, but infinite across.

Iminamaham etam janami -
By this | know -

yatha antava ca ayam loko ananto ca'ti.
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that this world is both finite and infinite.'

Idam, bhikkhave, tatiyam thanam, yam agamma yam arabbha eke samanabrahmana
antanantika antanantam lokassa pafifapenti.

This, monks, is the third position based on which, with reference to which, some
ascetics and brahmins who are finitists and infinitists proclaim the world to be finite
and infinite.

57. ““Catutthe ca bhonto samanabrahmana kimagamma kimarabbha antanantika
antanantam lokassa paffapenti?

"And based on what, with reference to what, do these good ascetics and brahmins
who are finitists and infinitists proclaim the world to be finite and infinite in the fourth
case?

Idha, bhikkhave, ekacco samano va brahmano va takki hoti vimamesi.
Here, monks, some ascetic or brahmin is a reasoner, an inquirer.

So takkapariyahatam vimamsanucaritam sayampatibhanam evamaha -
Having beaten out his theory through reasoning and following his line of inquiry, as a
result of his own ingenuity he says:

‘nevayam loko antava, na panananto.
'"This world is neither finite nor infinite.

Ye te samanabrahmana evamahamsu -
Those ascetics and brahmins who said -

““antava ayam loko parivatumo’’ti, tesam musa.
"This world is finite and round," they spoke falsely.

Yepi te samanabrahmana evamahamsu -
And those ascetics and brahmins who said -

‘“‘ananto ayam loko apariyanto’’ti, tesampi musa.
"This world is infinite and boundless," they too spoke falsely.

Yepi te samanabrahmana evamahamsu -
And those ascetics and brahmins who said -

‘“‘antava ca ayam loko ananto ca’'ti, tesampi musa.
"This world is both finite and infinite," they too spoke falsely.

Nevayam loko antava, na panananto’ti.
This world is neither finite nor infinite.'

Idam, bhikkhave, catuttham thanam, yam agamma yam arabbha eke
samanabrahmana antanantika antanantam lokassa paffapenti.

This, monks, is the fourth position based on which, with reference to which, some
ascetics and brahmins who are finitists and infinitists proclaim the world to be finite
and infinite.

58. ““Imehi kho te, bhikkhave, samanabrahmana antanantika antanantam lokassa
paffapenti catdhi vatthahi.

"Monks, these ascetics and brahmins who are finitists and infinitists proclaim the
world to be finite and infinite on these four grounds.
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Ye hi keci, bhikkhave, samana va brahmana va antanantika antanantam lokassa
paffapenti, sabbe te imeheva catuhi vatthuhi, etesam va affiatarena;

Whatever ascetics or brahmins who are finitists and infinitists and who proclaim the
world to be finite and infinite, all of them do so on these four grounds or on one or
other of them;

natthi ito bahiddha.
there is nothing outside of this.

59. “Tayidam, bhikkhave, tathagato pajanati -
"Monks, the Truth-finder understands this:

‘ime ditthitthana evamgahita evamparamattha evamgatika bhavanti
evamabhisamparaya'ti.

'"These standpoints for views when grasped and adhered to thus lead to such
destinations and such future positions.'

Tafica tathagato pajanati, tato ca uttaritaram pajanati, tafica pajananam na
paramasati, aparamasato cassa paccattafifieva nibbuti vidita.

The Truth-finder understands this and he understands what is beyond this, and he
does not grasp at that understanding; and because he does not grasp, quenching is
directly known by him.

Vedananam samudayafica atthangamafca assadafica adinavafca nissaranafica
yathabhttam viditva anupadavimutto, bhikkhave, tathagato.

Having understood as they really are the origin, disappearance, gratification, danger,
and escape regarding feelings, the Truth-finder, monks, is liberated through non-
clinging.

60. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifina sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
"These, monks, are the things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Amaravikkhepavado
The Doctrine of Eel-Wriggling

61. ‘‘Santi, bhikkhave, eke samanabrahmana amaravikkhepika, tattha tattha
paftham puttha samana vacavikkhepam apajjanti amaravikkhepam catthi vatthahi.
"Monks, there are some ascetics and brahmins who are eel-wrigglers who, when
questioned about this or that point, resort to verbal evasion and eel-wriggling on four
grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha amaravikkhepika tattha
tattha pafiham puttha samana vacavikkhepam apajjanti amaravikkhepam catunhi
vatthuhi?
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And based on what, with reference to what, do these good ascetics and brahmins
who are eel-wrigglers, when questioned about this or that point, resort to verbal
evasion and eel-wriggling on four grounds?

62. ‘‘ldha, bhikkhave, ekacco samano va brahmano va ‘idam kusala’'nti yathabhdtam
nappajanati, ‘idam akusala’nti yathabhutam nappajanati.

"Here, monks, some ascetic or brahmin does not understand as it really is 'this is
wholesome', does not understand as it really is 'this is unwholesome'.

Tassa evam hoti -
He thinks thus:

‘aham kho “idam kusala’’'nti yathabhutam nappajanami, “‘idam akusala’'nti
yathabhttam nappajanami.

'l do not understand as it really is "this is wholesome", | do not understand as it really
is "this is unwholesome".

Ahance kho pana “idam kusala’’nti yathabhatam appajananto, ‘“‘idam akusala’'nti
yathabhttam appajananto, ‘idam kusala’'nti va byakareyyam, ‘idam akusala’'nti va
byakareyyam, tam mamassa musa.

If I, not understanding as it really is "this is wholesome", not understanding as it
really is "this is unwholesome", were to declare "this is wholesome" or "this is
unwholesome", that would be false on my part.

Yam mamassa musa, so mamassa vighato.
What would be false on my part would be vexation for me.

Yo mamassa vighato so mamassa antarayo'ti.
What would be vexation for me would be an obstacle for me.'

Iti so musavadabhaya musavadaparijeguccha nevidam kusalanti byakaroti, na
panidam akusalanti byakaroti, tattha tattha pafiham puttho samano vacavikkhepam
apajjati amaravikkhepam -

Thus, from fear of false speech, from loathing of false speech, he neither declares
'this is wholesome' nor 'this is unwholesome', and when questioned about this or that
point, he resorts to verbal evasion and eel-wriggling:

‘evantipi me no;
'l do not say it is thus;

tathatipi me no;
| do not say it is that way;

affathatipi me no;
| do not say it is otherwise;

notipi me no;
| do not say it is no;

no notipi me no'ti.
| do not say it is not no.’
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Idam, bhikkhave, pathamam thanam, yam agamma yam arabbha eke
samanabrahmana amaravikkhepika tattha tattha pafiham puttha samana
vacavikkhepam apajjanti amaravikkhepam.

This, monks, is the first position based on which, with reference to which, some
ascetics and brahmins who are eel-wrigglers, when questioned about this or that
point, resort to verbal evasion and eel-wriggling.

63. ‘‘Dutiye ca bhonto samanabrahmana kimagamma kimarabbha amaravikkhepika
tattha tattha pafiham puttha samana vacavikkhepam apajjanti amaravikkhepam?
"And based on what, with reference to what, do these good ascetics and brahmins
who are eel-wrigglers, when questioned about this or that point, resort to verbal
evasion and eel-wriggling in the second case?

Idha, bhikkhave, ekacco samano va brahmano va ‘idam kusala’nti yathabhttam
nappajanati, ‘idam akusala’nti yathabhutam nappajanati.

Here, monks, some ascetic or brahmin does not understand as it really is 'this is
wholesome', does not understand as it really is 'this is unwholesome'.

Tassa evam hoti -
He thinks thus:

‘aham kho ““idam kusala’’nti yathabhutam nappajanami, “idam akusala’'nti
yathabhltam nappajanami.

'l do not understand as it really is "this is wholesome", | do not understand as it really
is "this is unwholesome".

Ahance kho pana “idam kusala’’nti yathabhatam appajananto, ‘“‘idam akusala’'nti
yathabhttam appajananto, “‘idam kusala’’'nti va byakareyyam, ‘“‘idam akusala’nti va
byakareyyam, tattha me assa chando va rago va doso va patigho va.

If I, not understanding as it really is "this is wholesome", not understanding as it
really is "this is unwholesome", were to declare "this is wholesome" or "this is
unwholesome", there would arise in me desire, lust, hatred, or aversion.

Yattha me assa chando va rago va doso va patigho va, tam mamassa upadanam.
Where there would arise in me desire, lust, hatred, or aversion, that would be clinging
on my part.

Yam mamassa upadanam, so mamassa vighato.
What would be clinging on my part would be vexation for me.

Yo mamassa vighato, so mamassa antarayo'ti.
What would be vexation for me would be an obstacle for me."

Iti so upadanabhaya upadanaparijeguccha nevidam kusalanti byakaroti, na panidam
akusalanti byakaroti, tattha tattha paftham puttho samano vacavikkhepam apajjati
amaravikkhepam -

Thus, from fear of clinging, from loathing of clinging, he neither declares 'this is
wholesome' nor 'this is unwholesome’, and when questioned about this or that point,
he resorts to verbal evasion and eel-wriggling:

‘evantipi me no;
'l do not say it is thus;
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tathatipi me no;
| do not say it is that way;

affathatipi me no;
| do not say it is otherwise;

notipi me no;
| do not say it is no;

no notipi me no'ti.
| do not say it is not no.'

Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke samanabrahmana
amaravikkhepika tattha tattha pafiham puttha samana vacavikkhepam apajjanti
amaravikkhepam.

This, monks, is the second position based on which, with reference to which, some
ascetics and brahmins who are eel-wrigglers, when questioned about this or that
point, resort to verbal evasion and eel-wriggling.

64. ‘‘Tatiye ca bhonto samanabrahmana kimagamma kimarabbha amaravikkhepika
tattha tattha pafitham puttha samana vacavikkhepam apajjanti amaravikkhepam?
"And based on what, with reference to what, do these good ascetics and brahmins
who are eel-wrigglers, when questioned about this or that point, resort to verbal
evasion and eel-wriggling in the third case?

Idha, bhikkhave, ekacco samano va brahmano va ‘idam kusala’nti yathabhutam
nappajanati, ‘idam akusala’nti yathabhatam nappajanati.

Here, monks, some ascetic or brahmin does not understand as it really is 'this is
wholesome', does not understand as it really is 'this is unwholesome'.

Tassa evam hoti -
He thinks thus:

‘aham kho “idam kusala’’nti yathabhtGtam nappajanami, “‘idam akusala’nti
yathabhttam nappajanami.

'l do not understand as it really is "this is wholesome", | do not understand as it really
is "this is unwholesome".

Ahance kho pana ““idam kusala’'nti yathabhatam appajananto “‘idam akusala’'nti
yathabhttam appajananto “‘idam kusala’'nti va byakareyyam, ““idam akusala’'nti va
byakareyyam.

If I, not understanding as it really is "this is wholesome", not understanding as it
really is "this is unwholesome", were to declare "this is wholesome" or "this is
unwholesome".

Santi hi kho samanabrahmana pandita nipuna kataparappavada valavedhirtpa, te
bhindanta maffie caranti pafifagatena ditthigatani, te mam tattha
samanuyufjeyyum samanugaheyyum samanubhaseyyum.

There are ascetics and brahmins who are wise, subtle, experienced in controversy,
who go about like hair-splitters, demolishing the views of others with their wisdom.
They might cross-examine me, press me for reasons, and scrutinize me.
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Ye mam tattha samanuyufjeyyum samanugaheyyum samanubhaseyyum, tesaham
na sampayeyyam.

When they cross-examine me, press me for reasons, and scrutinize me, | might not be
able to satisfy them.

Yesaham na sampayeyyam, so mamassa vighato.
When | would not be able to satisfy them, that would be vexation for me.

Yo mamassa vighato, so mamassa antarayo'ti.
What would be vexation for me would be an obstacle for me."

Iti so anuyogabhaya anuyogaparijeguccha nevidam kusalanti byakaroti, na panidam
akusalanti byakaroti, tattha tattha paftham puttho samano vacavikkhepam apajjati
amaravikkhepam -

Thus, from fear of cross-examination, from loathing of cross-examination, he neither
declares 'this is wholesome' nor 'this is unwholesome', and when questioned about
this or that point, he resorts to verbal evasion and eel-wriggling:

‘evantipi me no;
'l do not say it is thus;

tathatipi me no;

| do not say it is that way;
affAathatipi me no;

| do not say it is otherwise;

notipi me no;
| do not say it is no;

no notipi me no'ti.
| do not say it is not no.'

Idam, bhikkhave, tatiyam thanam, yam agamma yam arabbha eke samanabrahmana
amaravikkhepika tattha tattha pafiham puttha samana vacavikkhepam apajjanti
amaravikkhepam.

This, monks, is the third position based on which, with reference to which, some
ascetics and brahmins who are eel-wrigglers, when questioned about this or that
point, resort to verbal evasion and eel-wriggling.

65. ‘‘Catutthe ca bhonto samanabrahmana kimagamma kimarabbha
amaravikkhepika tattha tattha pafiham puttha samana vacavikkhepam apajjanti
amaravikkhepam?

"And based on what, with reference to what, do these good ascetics and brahmins
who are eel-wrigglers, when questioned about this or that point, resort to verbal
evasion and eel-wriggling in the fourth case?

Idha, bhikkhave, ekacco samano va brahmano va mando hoti momuho.
Here, monks, some ascetic or brahmin is dull and stupid.

So mandatta momuhatta tattha tattha paftham puttho samano vacavikkhepam
apajjati amaravikkhepam -

Due to his dullness and stupidity, when questioned about this or that point, he resorts
to verbal evasion and eel-wriggling:
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‘atthi paro loko'ti iti ce mam pucchasi, ‘atthi paro loko'ti iti ce me assa, ‘atthi paro
loko’ti iti te nam byakareyyam, ‘evantipi me no, tathatipi me no, afifathatipi me no,
notipi me no, no notipi me no'ti.

'If you ask me if there is another world - if | thought there is another world, | would
declare to you "there is another world." But | do not say it is thus; | do not say it is
that way; | do not say it is otherwise; | do not say it is no; | do not say it is not no.'

‘Natthi paro loko...pe...
'There is no other world... etc.

‘atthi ca natthi ca paro loko...pe...
'There both is and is not another world... etc.

‘nevatthi na natthi paro loko...pe...
'There neither is nor is not another world... etc.

‘atthi satta opapatika ...pe...
‘there are spontaneously reborn beings... etc.

‘natthi satta opapatika...pe...
'There are no spontaneously reborn beings... etc.

‘atthi ca natthi ca satta opapatika...pe...
'There both are and are not spontaneously reborn beings... etc.

‘nevatthi na natthi satta opapatika...pe...
'"There neither are nor are not spontaneously reborn beings... etc.

‘atthi sukatadukkatanam kammanam phalam vipako...pe...
'"There is result and consequence of good and bad actions... etc.

‘natthi sukatadukkatanam kammanam phalam vipako...pe...
'There is no result and consequence of good and bad actions... etc.

‘atthi ca natthi ca sukatadukkatanam kammanam phalam vipako...pe...
'There both is and is not result and consequence of good and bad actions... etc.

‘nevatthi na natthi sukatadukkatanam kammanam phalam vipako...pe...
'"There neither is nor is not result and consequence of good and bad actions... etc.

‘hoti tathagato param marana...pe...
'"The Truth-finder exists after death... etc.

‘na hoti tathagato param marana...pe...
'The Truth-finder does not exist after death... etc.

‘hoti ca na ca hoti tathagato param marana...pe...
'The Truth-finder both exists and does not exist after death... etc.

‘neva hoti na na hoti tathagato param maranati iti ce mam pucchasi, ‘neva hoti na na
hoti tathagato param marana’ti iti ce me assa, ‘neva hoti na na hoti tathagato param
marana’ti iti te nam byakareyyam, ‘evantipi me no, tathatipi me no, afifathatipi me
no, notipi me no, no notipi me no’ti.
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'If you ask me if the Truth-finder neither exists nor does not exist after death - if |
thought the Truth-finder neither exists nor does not exist after death, | would declare
to you "the Truth-finder neither exists nor does not exist after death." But | do not say
it is thus; 1 do not say it is that way; | do not say it is otherwise; | do not say it is no; |
do not say it is not no.'

Idam, bhikkhave, catuttham thanam, yam agamma yam arabbha eke
samanabrahmana amaravikkhepika tattha tattha pafiham puttha samana
vacavikkhepam apajjanti amaravikkhepam.

This, monks, is the fourth position based on which, with reference to which, some
ascetics and brahmins who are eel-wrigglers, when questioned about this or that
point, resort to verbal evasion and eel-wriggling.

66. ‘‘Imehi kho te, bhikkhave, samanabrahmana amaravikkhepika tattha tattha
paftham puttha samana vacavikkhepam apajjanti amaravikkhepam catthi vatthanhi.
"Monks, these ascetics and brahmins who are eel-wrigglers, when questioned about
this or that point, resort to verbal evasion and eel-wriggling on these four grounds.

Ye hi keci, bhikkhave, samana va brahmana va amaravikkhepika tattha tattha
paftham puttha samana vacavikkhepam apajjanti amaravikkhepam, sabbe te
imeheva catuhi vatthuhi, etesam va afifatarena, natthi ito bahiddha...pe...
Whatever ascetics or brahmins who are eel-wrigglers, when questioned about this or
that point, resort to verbal evasion and eel-wriggling, all of them do so on these four
grounds or on one or other of them, there is nothing outside of this... etc...

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

Adhiccasamuppannavado
The Doctrine of Fortuitous Origination

67. “Santi, bhikkhave, eke samanabrahmana adhiccasamuppannika
adhiccasamuppannam attananca lokafica pafifiapenti dvihi vatthuhi.

"Monks, there are some ascetics and brahmins who are fortuitous originationists and
who proclaim the self and the world to be fortuitously arisen on two grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha adhiccasamuppannika
adhiccasamuppannam attananca lokafica pafifiapenti dvihi vatththi?

And based on what, with reference to what, do these good ascetics and brahmins
who are fortuitous originationists proclaim the self and the world to be fortuitously
arisen on two grounds?

68. ‘‘Santi, bhikkhave, asaffiasatta nama deva.
"Monks, there are deities called 'non-percipient beings.'

Saffiuppada ca pana te deva tamha kaya cavanti.
And when perception arises, these deities pass away from that realm.

Thanam kho panetam, bhikkhave, vijjati, yam afifataro satto tamha kaya cavitva
itthattam agacchati.

Monks, there is the possibility that some being, having passed away from that realm,
comes to this state of being.
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Itthattam agato samano agarasma anagariyam pabbajati.
Having come to this state of being, they go forth from home into homelessness.

Agarasma anagariyam pabbajito samano atappamanvaya padhanamanvaya
anuyogamanvaya appamadamanvaya sammamanasikaramanvaya tatharupam
cetosamadhim phusati, yathasamahite citte saffluppadam anussarati, tato param
nanussarati.

Having gone forth from home into homelessness, through ardour, striving, pursuit,
diligence, and right attention, they attain such a concentration of mind that when the
mind is concentrated, they recollect the arising of perception, but do not recollect
beyond that.

So evamaha -
He speaks thus:

‘adhiccasamuppanno atta ca loko ca.
'The self and the world arose fortuitously.

Tam kissa hetu?
What is the reason for this?

Ahafhi pubbe nahosim, somhi etarahi ahutva santataya parinato'ti.
Because formerly | did not exist, but now, having not existed, | have come to be.'

Idam, bhikkhave, pathamam thanam, yam agamma yam arabbha eke
samanabrahmana adhiccasamuppannika adhiccasamuppannam attanafca lokafica
paffapenti.

This, monks, is the first position based on which, with reference to which, some
ascetics and brahmins who are fortuitous originationists proclaim the self and the
world to be fortuitously arisen.

69. ‘‘Dutiye ca bhonto samanabrahmana kimagamma kimarabbha
adhiccasamuppannika adhiccasamuppannam attanafica lokafica pafifapenti?
"And based on what, with reference to what, do these good ascetics and brahmins
who are fortuitous originationists proclaim the self and the world to be fortuitously
arisen in the second case?

Idha, bhikkhave, ekacco samano va brahmano va takki hoti vimamsi.
Here, monks, some ascetic or brahmin is a reasoner, an inquirer.

So takkapariyahatam vimamsanucaritam sayampatibhanam evamaha -
Having beaten out his theory through reasoning and following his line of inquiry, as a
result of his own ingenuity he says:

‘adhiccasamuppanno atta ca loko ca'ti.
'"The self and the world arose fortuitously.'

Idam, bhikkhave, dutiyam thanam, yam agamma yam arabbha eke samanabrahmana
adhiccasamuppannika adhiccasamuppannam attanafica lokafica pafifapenti.

This, monks, is the second position based on which, with reference to which, some
ascetics and brahmins who are fortuitous originationists proclaim the self and the
world to be fortuitously arisen.
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70. ““Imehi kho te, bhikkhave, samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokafica paffiapenti dvihi vatthahi.

"Monks, these ascetics and brahmins who are fortuitous originationists proclaim the
self and the world to be fortuitously arisen on these two grounds.

Ye hi keci, bhikkhave, samana va brahmana va adhiccasamuppannika
adhiccasamuppannam attanafca lokafica paffiapenti, sabbe te imeheva dvihi
vatthuhi, etesam va affatarena, natthi ito bahiddha...pe...

Whatever ascetics or brahmins who are fortuitous originationists and who proclaim
the self and the world to be fortuitously arisen, all of them do so on these two
grounds or on one or other of them, there is nothing outside of this... etc...

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

71. “Imehi kho te, bhikkhave, samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi.

"Monks, these ascetics and brahmins who theorize about the past, hold views about
the past, assert various doctrinal positions concerning the past based on these
eighteen grounds.

Ye hi keci, bhikkhave, samana va brahmana va pubbantakappika pubbantanuditthino
pubbantamarabbha anekavihitani adhimuttipadani abhivadanti, sabbe te imeheva
attharasahi vatththi, etesam va affiatarena, natthi ito bahiddha.

Whatever ascetics or brahmins who theorize about the past, hold views about the
past, and assert various doctrinal positions concerning the past, all of them do so on
these eighteen grounds or on one or other of them, there is nothing outside of this.

72. “Tayidam, bhikkhave, tathagato pajanati -
"Monks, the Truth-finder understands this:

‘ime ditthitthana evamgahita evamparamattha evamgatika bhavanti
evamabhisamparaya'ti.

'"These standpoints for views when grasped and adhered to thus lead to such
destinations and such future positions.'

Tafica tathagato pajanati, tato ca uttaritaram pajanati, tafica pajananam na
paramasati, aparamasato cassa paccattafifieva nibbuti vidita.

The Truth-finder understands this and he understands what is beyond this, and he
does not grasp at that understanding; and because he does not grasp, quenching is
directly known by him.

Vedananam samudayafica atthangamafca assadafica adinavafca nissaranafica
yathabhttam viditva anupadavimutto, bhikkhave, tathagato.

Having understood as they really are the origin, disappearance, gratification, danger,
and escape regarding feelings, the Truth-finder, monks, is liberated through non-
clinging.
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73. “Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifina sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
"These, monks, are the things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Dutiyabhanavaro.
Second recitation section.

Aparantakappika
Theorists About the Future

74. ‘‘Santi, bhikkhave, eke samanabrahmana aparantakappika aparantanuditthino,
aparantam arabbha anekavihitani adhimuttipadani abhivadanti catucattarisaya
vatthuahi.

"Monks, there are some ascetics and brahmins who theorize about the future, hold
views about the future, and assert various doctrinal positions concerning the future
based on forty-four grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthahi?

And based on what, with reference to what, do these good ascetics and brahmins
theorize about the future, hold views about the future, and assert various doctrinal
positions concerning the future based on forty-four grounds?

Sannivado
The Doctrine of Conscious Survival

uddhamaghatanam safinim attanam paffapenti solasahi vatthuhi.
"Monks, there are some ascetics and brahmins who theorize about the perception of
self after death, who proclaim a percipient self after death on sixteen grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha uddhamaghatanika
saffiivada uddhamaghatanam saffiim attanam paffapenti solasahi vatthuhi?

And based on what, with reference to what, do these good ascetics and brahmins
who theorize about the perception of self after death proclaim a percipient self after
death on sixteen grounds?

76. ‘‘RUpi atta hoti arogo param marana safii’'ti nam paffapenti.
"They proclaim that the self has form, is healthy after death, and percipient."

‘ArUpi atta hoti arogo param marana safifir'ti nam paffapenti.
"They proclaim that the self is formless, is healthy after death, and percipient."

‘RUpI ca arupi ca atta hoti...pe...
"The self has both form and is formless..." etc.

nevarupi narupr atta hoti...
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'"The self neither has form nor is formless...'

antava atta hoti...
"The self is finite..."

anantava atta hoti...
"The self is infinite..."

antava ca anantava ca atta hoti...
"The self is both finite and infinite..."

nevantava nanantava atta hoti...
"The self is neither finite nor infinite..."

ekattasannn atta hoti...
"The self has unified perception..."

nanattasanfr atta hoti...
"The self has diverse perception..."

parittasanin atta hoti...
"The self has limited perception..."

appamanasafii atta hoti...
"The self has measureless perception..."

ekantasukht atta hoti...
"The self is exclusively happy..."

ekantadukkht atta hoti.
"The self is exclusively suffering."

Sukhadukkht atta hoti.
"The self experiences both happiness and suffering."

Adukkhamasukht atta hoti arogo param marana safii’ti nam pafifapenti.
"They proclaim that the self experiences neither suffering nor happiness, is healthy
after death, and percipient."

77. “Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika saffivada
uddhamaghatanam safifim attanam pafifapenti solasahi vatthuhi.

"Monks, these ascetics and brahmins who theorize about the perception of self after
death proclaim a percipient self after death on these sixteen grounds.

Ye hi keci, bhikkhave, samana va brahmana va uddhamaghatanika safiivada
uddhamaghatanam saffim attanam pafifapenti, sabbe te imeheva solasahi vatthanhi,
etesam va affatarena, natthi ito bahiddha...pe...

Whatever ascetics or brahmins who theorize about the perception of self after death
proclaim a percipient self after death, all of them do so on these sixteen grounds or
on one or other of them, there is nothing outside of this... etc...

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

Asannivado
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The Doctrine of Non-Conscious Survival

78. ‘Santi, bhikkhave, eke samanabrahmana uddhamaghatanika asafifiivada
uddhamaghatanam asafiim attanam paffapenti atthahi vatthahi.

"Monks, there are some ascetics and brahmins who theorize about the non-perception
of self after death, who proclaim a non-percipient self after death on eight grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha uddhamaghatanika
asafiivada uddhamaghatanam asaniim attanam paffapenti atthahi vatthuhi?
And based on what, with reference to what, do these good ascetics and brahmins
who theorize about the non-perception of self after death proclaim a non-percipient
self after death on eight grounds?

79. ‘““'Rup1 atta hoti arogo param marana asanii’'ti nam paffapenti.
"They proclaim that the self has form, is healthy after death, and non-percipient."

‘ArUpi atta hoti arogo param marana asanfi'ti nam pafifapenti.
"They proclaim that the self is formless, is healthy after death, and non-percipient."

‘RUpT ca arupi ca atta hoti...pe...
"The self has both form and is formless..." etc.

nevarupi narapi atta hoti...
'The self neither has form nor is formless..."

antava atta hoti...
"The self is finite..."

anantava atta hoti...
"The self is infinite..."

antava ca anantava ca atta hoti...
"The self is both finite and infinite..."

nevantava nanantava atta hoti arogo param marana asanfir'ti nam pafifapenti.
"They proclaim that the self is neither finite nor infinite, is healthy after death, and
non-percipient."

80. ‘‘Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika asaffilvada
uddhamaghatanam asaniim attanam panfapenti atthahi vatthahi.

"Monks, these ascetics and brahmins who theorize about the non-perception of self
after death proclaim a non-percipient self after death on these eight grounds.

Ye hi keci, bhikkhave, samana va brahmana va uddhamaghatanika asafnfilvada
uddhamaghatanam asafiim attanam paffiapenti, sabbe te imeheva atthahi vatthanhi,
etesam va affatarena, natthi ito bahiddha...pe...

Whatever ascetics or brahmins who theorize about the non-perception of self after
death proclaim a non-percipient self after death, all of them do so on these eight
grounds or on one or other of them, there is nothing outside of this. Etc.

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

Nevasaniinasannivado
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The Doctrine of Neither-Perception-Nor-Non-Perception

81. “Santi, bhikkhave, eke samanabrahmana uddhamaghatanika
nevasaffiinasafiivada, uddhamaghatanam nevasaifilnasaifiim attanam pafifapenti
atthahi vatthahi.

"Monks, there are some ascetics and brahmins who theorize about neither perception
nor non-perception of self after death, who proclaim a self that neither has nor lacks
perception after death on eight grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha uddhamaghatanika
nevasaffiinasaniivada uddhamaghatanam nevasanfinasaifiim attanam pafnfapenti
atthahi vatthuhi?

And based on what, with reference to what, do these good ascetics and brahmins
who theorize about neither perception nor non-perception of self after death proclaim
a self that neither has nor lacks perception after death on eight grounds?

82. ‘“'Rupr atta hoti arogo param marana nevasafiinasafnii’'ti nam paifapenti ‘arapi
atta hoti...pe...

"They proclaim that the self has form, is healthy after death, and neither percipient
nor non-percipient," "the self is formless..." etc.

rapi ca arupi ca atta hoti...
'The self has both form and is formless...'

nevarupi narupi atta hoti...
'"The self neither has form nor is formless...'

antava atta hoti...
"The self is finite..."

anantava atta hoti...
"The self is infinite..."

antava ca anantava ca atta hoti...
"The self is both finite and infinite..."

nevantava nanantava atta hoti arogo param marana nevasafiinasaiii’'ti nam
pafnfnapenti.

"They proclaim that the self is neither finite nor infinite, is healthy after death, and
neither percipient nor non-percipient."

83. ‘‘Imehi kho te, bhikkhave, samanabrahmana uddhamaghatanika
nevasaffiinasaniivada uddhamaghatanam nevasafifinasaifiim attanam paffapenti
atthahi vatthahi.

"Monks, these ascetics and brahmins who theorize about neither perception nor non-
perception of self after death proclaim a self that neither has nor lacks perception
after death on these eight grounds.

Ye hi keci, bhikkhave, samana va brahmana va uddhamaghatanika
nevasaffiinasafniivada uddhamaghatanam nevasanfiinasaniim attanam pafnapenti,
sabbe te imeheva atthahi vatthuhi...pe...
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Whatever ascetics or brahmins who theorize about neither perception nor non-
perception of self after death proclaim a self that neither has nor lacks perception
after death, all of them do so on these eight grounds... etc...

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

Ucchedavado
Annihilationism

84. ‘‘Santi, bhikkhave, eke samanabrahmana ucchedavada sato sattassa ucchedam
vinasam vibhavam pafifapenti sattahi vatthuhi.

"Monks, there are some ascetics and brahmins who are annihilationists and who
proclaim the annihilation, destruction and non-existence of an existing being on
seven grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha ucchedavada sato sattassa
ucchedam vinasam vibhavam paffapenti sattahi vatthahi?

And based on what, with reference to what, do these good ascetics and brahmins
who are annihilationists proclaim the annihilation, destruction and non-existence of
an existing being on seven grounds?

85. “Idha, bhikkhave, ekacco samano va brahmano va evamvadi hoti evamditthi -
"Here, monks, some ascetic or brahmin holds such a doctrine and view:

‘yato kho, bho, ayam atta rupi catumahabhutiko matapettikasambhavo kayassa
bheda ucchijjati vinassati, na hoti param marana, ettavata kho, bho, ayam atta
samma samucchinno hoti'ti.

'When, good sir, this self that is material, made of the four great elements,
originating from mother and father, is destroyed and perishes with the breaking up of
the body and does not exist after death, at this point, good sir, this self is rightly
annihilated.'

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

86. ‘“Tamaifio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
'There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.

Atthi kho, bho, afifio atta dibbo rapi kamavacaro kabalikaraharabhakkho.
There is, good sir, another self that is divine, material, belonging to the sense-sphere,
feeding on material food.

Tam tvam na janasi na passasi.
You neither know nor see that.
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Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.’

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

87. “Tamainfio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
'There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.

Atthi kho, bho, afifio atta dibbo rapi manomayo sabbangapaccangi ahinindriyo.
There is, good sir, another self that is divine, material, mind-made, with all major and
minor parts, with complete faculties.

Tam tvam na janasi na passasi.
You neither know nor see that.

Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.'

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

88. ‘“Tamaifio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
'There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.

Atthi kho, bho, afifio atta sabbaso riUpasafifianam samatikkama patighasafindanam
atthangama nanattasafifanam amanasikara ‘“ananto akaso''ti
akasanancayatanupago.

There is, good sir, another self that, with the complete transcendence of perceptions
of form, with the disappearance of perceptions of sensory impingement, with
inattention to perceptions of diversity, aware that "space is infinite," belongs to the
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base of the infinity of space.

Tam tvam na janasi na passasi.
You neither know nor see that.

Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.’

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

89. “Tamanfio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta yam tvam vadesi, neso natthiti vadami;
There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.

Atthi kho, bho, afifio atta sabbaso akasanafcayatanam samatikkamma ‘““‘anantam
viffiana''nti vinAanafcayatanupago.

There is, good sir, another self that, with the complete transcendence of the base of
the infinity of space, aware that "consciousness is infinite," belongs to the base of
infinite consciousness.

Tam tvam na janasi na passasi.
You neither know nor see that.

Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.’

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

90. “Tamaffio evamaha -
"Another says this to him -

‘atthi kho, bho, so atta, yam tvam vadesi, neso natthiti vadami;
"There is indeed, good sir, that self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.
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Atthi kho, bho, afiflo atta sabbaso viifianaficayatanam samatikkamma ‘‘natthi
kiAcr''ti akincaffayatantpago.

There is, good sir, another self that, with the complete transcendence of the base of
infinite consciousness, aware that "there is nothing," belongs to the base of
nothingness.

Tam tvam na janasi na passasi.
You neither know nor see that.

Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti’'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.’

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

91. ‘Tamafnfo evamaha -
"Another says this to him -

‘“atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
"There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata samma samucchinno hoti.
but, good sir, this self is not rightly annihilated to that extent.

Atthi kho, bho, afifio atta sabbaso akificafifayatanam samatikkamma ‘‘santametam
panitameta’’'nti nevasafifanasafnfiayatantpago.

There is, good sir, another self that, with the complete transcendence of the base of
nothingness, aware that "this is peaceful, this is sublime," belongs to the base of
neither-perception-nor-non-perception.

Tam tvam na janasi na passasi.
You neither know nor see that.

Tamaham janami passami.
| know and see that.

So kho, bho, atta yato kayassa bheda ucchijjati vinassati, na hoti param marana,
ettavata kho, bho, ayam atta samma samucchinno hoti'ti.

When that self, good sir, is destroyed and perishes with the breaking up of the body
and does not exist after death, at this point, good sir, this self is rightly annihilated.'

Ittheke sato sattassa ucchedam vinasam vibhavam paffapenti.
Thus some proclaim the annihilation, destruction and non-existence of an existing
being.

92. “Imehi kho te, bhikkhave, samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam paffapenti sattahi vatthahi.
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"Monks, these ascetics and brahmins who are annihilationists proclaim the
annihilation, destruction and non-existence of an existing being on these seven
grounds.

Ye hi keci, bhikkhave, samana va brahmana va ucchedavada sato sattassa ucchedam
vinasam vibhavam paffapenti, sabbe te imeheva sattahi vatththi...pe...

Whatever ascetics or brahmins who are annihilationists and who proclaim the
annihilation, destruction and non-existence of an existing being, all of them do so on
these seven grounds... etc.

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

Ditthadhammanibbanavado
Teaching about Nibbana in the Present Life

93. ‘““Santi, bhikkhave, eke samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam pafifapenti paficahi vatthahi.

"Monks, there are some ascetics and brahmins who proclaim supreme Nibbana in this
very life for an existing being on five grounds.

Te ca bhonto samanabrahmana kimagamma kimarabbha ditthadhammanibbanavada
sato sattassa paramaditthadhammanibbanam paffiapenti paficahi vatththi?

And based on what, with reference to what, do these good ascetics and brahmins
proclaim supreme Nibbana in this very life for an existing being on five grounds?

94. ““Idha, bhikkhave, ekacco samano va brahmano va evamvadi hoti evamditthi -
"Here, monks, some ascetic or brahmin holds such a doctrine and view:

“‘yato kho, bho, ayam atta paficahi kamagunehi samappito samangibhito paricareti,
ettavata kho, bho, ayam atta paramaditthadhammanibbanam patto hoti'ti.

'When, good sir, this self is endowed and furnished with the five cords of sensual
pleasure, at this point, good sir, this self has attained supreme Nibbana in this very
life.'

Ittheke sato sattassa paramaditthadhammanibbanam paffapenti.
Thus some proclaim supreme Nibbana in this very life for an existing being.

95. ““Tamanifio evamaha -‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti
vadami;

Another says to him thus: 'There is indeed, good sir, this self that you speak of, | do
not say it does not exist;

no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto hoti.
but, good sir, this self has not attained supreme Nibbana in this very life to that
extent.

Tam kissa hetu?
What is the reason for this?

Kama hi, bho, anicca dukkha viparinamadhamma, tesam viparinamaffathabhava
uppajjanti sokaparidevadukkhadomanassupayasa.
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Because, good sir, sensual pleasures are impermanent, suffering, subject to change,
and from their alteration and change arise sorrow, lamentation, suffering, displeasure
and anguish.

Yato kho, bho, ayam atta vivicceva kamehi vivicca akusalehi dhammehi savitakkam
savicaram vivekajam pitisukham pathamam jhanam upasampajja viharati, ettavata
kho, bho, ayam atta paramaditthadhammanibbanam patto hotr'ti.

When, good sir, this self, quite secluded from sensual pleasures, secluded from
unwholesome mental states, enters and dwells in the first meditative absorption,
which is accompanied by applied thought and sustained thought, with rapture and
happiness born of seclusion, at this point, good sir, this self has attained supreme
Nibbana in this very life.'

Ittheke sato sattassa paramaditthadhammanibbanam paffapenti.
Thus some proclaim supreme Nibbana in this very life for an existing being.

96. ‘“Tamanfio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
'There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto hoti.
but, good sir, this self has not attained supreme Nibbana in this very life to that
extent.

Tam kissa hetu?
What is the reason for this?

Yadeva tattha vitakkitam vicaritam, etenetam olarikam akkhayati.
Because whatever is thought about and examined there, by that this is declared to be
gross.

Yato kho, bho, ayam atta vitakkavicaranam vupasama ajjhattam sampasadanam
cetaso ekodibhavam avitakkam avicaram samadhijam pitisukham dutiyam jhanam
upasampajja viharati, ettavata kho, bho, ayam atta paramaditthadhammanibbanam
patto hoti'ti.

When, good sir, this self, with the subsiding of applied and sustained thought, enters
and dwells in the second meditative absorption, which has internal confidence and
unification of mind, is without applied thought and without sustained thought, with
rapture and happiness born of concentration, at this point, good sir, this self has
attained supreme Nibbana in this very life.'

Ittheke sato sattassa paramaditthadhammanibbanam paffapenti.
Thus some proclaim supreme Nibbana in this very life for an existing being.

97. “Tamaffo evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
"There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto hoti.
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but, good sir, this self has not attained supreme Nibbana in this very life to that
extent.

Tam kissa hetu?
What is the reason for this?

Yadeva tattha pitigatam cetaso uppilavitattam, etenetam olarikam akkhayati.
Because whatever there is of rapture and mental elation, by that this is declared to
be gross.

Yato kho, bho, ayam atta pitiya ca viraga upekkhako ca viharati, sato ca sampajano,
sukhafca kayena patisamvedeti, yam tam ariya acikkhanti ““upekkhako satima
sukhavihari’'ti, tatiyam jhanam upasampaijja viharati, ettavata kho, bho, ayam atta
paramaditthadhammanibbanam patto hoti'ti.

When, good sir, this self, with the fading away of rapture, dwells in equanimity,
mindful and fully aware, and experiences happiness with the body - that which the
noble ones declare: "One who is equanimous and mindful, one who dwells in
happiness" - having attained the third meditative absorption, dwells in it, at this point,

good sir, this self has attained supreme Nibbana in this very life.'

Ittheke sato sattassa paramaditthadhammanibbanam paffapenti.
Thus some proclaim supreme Nibbana in this very life for an existing being.

98. “Tamafnfio evamaha -
"Another says this to him -

‘atthi kho, bho, eso atta, yam tvam vadesi, neso natthiti vadami;
"There is indeed, good sir, this self that you speak of, | do not say it does not exist;

no ca kho, bho, ayam atta ettavata paramaditthadhammanibbanam patto hoti.
but, good sir, this self has not attained supreme Nibbana in this very life to that
extent.

Tam kissa hetu?
What is the reason for this?

Yadeva tattha sukhamiti cetaso abhogo, etenetam olarikam akkhayati.
Because whatever mental occupation there is with "this is happiness", by that this is
declared to be gross.

Yato kho, bho, ayam atta sukhassa ca pahana dukkhassa ca pahana pubbeva
somanassadomanassanam atthangama adukkhamasukham upekkhasatiparisuddhim
catuttham jhanam upasampajja viharati, ettavata kho, bho, ayam atta
paramaditthadhammanibbanam patto hoti'ti.

When, good sir, this self, with the abandoning of pleasure and pain, and with the
previous disappearance of joy and displeasure, enters and dwells in the fourth
meditative absorption, which has neither-pain-nor-pleasure and purity of mindfulness
due to equanimity, at this point, good sir, this self has attained supreme Nibbana in
this very life.

Ittheke sato sattassa paramaditthadhammanibbanam paffapenti.
Thus some proclaim supreme Nibbana in this very life for an existing being.
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99. ““Imehi kho te, bhikkhave, samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffapenti paficahi vatthahi.

"Monks, these ascetics and brahmins who proclaim supreme Nibbana in this very life
for an existing being do so on these five grounds.

Ye hi keci, bhikkhave, samana va brahmana va ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffiapenti, sabbe te imeheva pafcahi
vatthuhi...pe...

Whatever ascetics or brahmins who proclaim supreme Nibbana in this very life for an
existing being, all of them do so on these five grounds... etc...

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

100. ““Imehi kho te, bhikkhave, samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi.

"Monks, these ascetics and brahmins who theorize about the future, hold views about
the future, and assert various doctrinal positions concerning the future do so on
these forty-four grounds.

Ye hi keci, bhikkhave, samana va brahmana va aparantakappika aparantanuditthino
aparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te imeheva
catucattarisaya vatthahi...pe...

Whatever ascetics or brahmins who theorize about the future, hold views about the
future, and assert various doctrinal positions concerning the future, all of them do so
on these forty-four grounds, etc.

yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
about which others would rightly speak in praise of the Truth-finder in accordance
with reality.

101. “Imehi kho te, bhikkhave, samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi.

"Monks, these ascetics and brahmins who theorize about the past, the future, and
both the past and future, who hold views about the past and future, and assert
various doctrinal positions concerning both the past and future do so on these sixty-
two grounds.

102. ‘“Ye hi keci, bhikkhave, samana va brahmana va pubbantakappika va
aparantakappika va pubbantaparantakappika va pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te
imeheva dvasatthiya vatthuhi, etesam va affatarena;

"Whatever ascetics or brahmins who theorize about the past, or the future, or both
the past and future, who hold views about the past and future, and assert various
doctrinal positions concerning both the past and future, all of them do so on these
sixty-two grounds or on one or other of them;

natthi ito bahiddha.
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there is nothing outside of this.

103. ““Tayidam, bhikkhave, tathagato pajanati -
"Monks, the Truth-finder understands this:

‘ime ditthitthana evamgahita evamparamattha evamgatika bhavanti
evamabhisamparaya'ti.

'"These standpoints for views when grasped and adhered to thus lead to such
destinations and such future positions.'

Tafica tathagato pajanati, tato ca uttaritaram pajanati, tafica pajananam na
paramasati, aparamasato cassa paccattafifieva nibbuti vidita.

The Truth-finder understands this and he understands what is beyond this, and he
does not grasp at that understanding; and because he does not grasp, quenching is
directly known by him.

Vedananam samudayafica atthangamafica assadafica adinavafca nissaranafica
yathabhttam viditva anupadavimutto, bhikkhave, tathagato.

Having understood as they really are the origin, disappearance, gratification, danger,
and escape regarding feelings, the Truth-finder, monks, is liberated through non-
clinging.

104. ““Ime kho te, bhikkhave, dhamma gambhira duddasa duranubodha santa panita
atakkavacara nipuna panditavedaniya, ye tathagato sayam abhifiia sacchikatva
pavedeti, yehi tathagatassa yathabhuccam vannam samma vadamana vadeyyum.
"These, monks, are the things, profound, hard to see, hard to understand, peaceful,
sublime, beyond the sphere of reasoning, subtle, to be experienced by the wise,
which the Truth-finder, having realised them by direct knowledge himself, proclaims,
and about which others would rightly speak in praise of the Truth-finder in
accordance with reality.

Paritassitavipphanditavaro
Section on Agitation and Vacillation

105. ‘“Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam attanafica
lokafica pafifapenti catuhi vatthuhi, tadapi tesam bhavatam samanabrahmananam
ajanatam apassatam vedayitam tanhagatanam paritassitavipphanditameva.
"Therein, monks, as to those ascetics and brahmins who are eternalists and who
proclaim the self and the world to be eternal on four grounds, that too is only the
feeling of those good ascetics and brahmins who do not know and do not see, the
agitation and vacillation of those who are caught in craving.

106. ‘‘Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokafica pafifiapenti catahi
vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam apassatam
vedayitam tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who are partial eternalists and
partial non-eternalists and who proclaim the self and the world to be partly eternal
and partly non-eternal on four grounds, that too is only the feeling of those good
ascetics and brahmins who do not know and do not see, the agitation and vacillation
of those who are caught in craving.
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107. ‘“Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa
paffapenti catuhi vatththi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who are finitists and infinitists
and who proclaim the world to be finite and infinite on four grounds, that too is only
the feeling of those good ascetics and brahmins who do not know and do not see, the
agitation and vacillation of those who are caught in craving.

108. ‘“Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
pafham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi,
tadapi tesam bhavatam samanabrahmananam ajanatam apassatam vedayitam
tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who are eel-wrigglers who, when
questioned about this or that point, resort to verbal evasion and eel-wriggling on four
grounds, that too is only the feeling of those good ascetics and brahmins who do not
know and do not see, the agitation and vacillation of those who are caught in craving.

109. ““Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafnca lokafica pafifiapenti dvihi vatthahi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who are fortuitous originationists
and who proclaim the self and the world to be fortuitously arisen on two grounds, that
too is only the feeling of those good ascetics and brahmins who do not know and do
not see, the agitation and vacillation of those who are caught in craving.

110. ‘“Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatththi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who theorize about the past, hold
views about the past, and assert various doctrinal positions concerning the past
based on eighteen grounds, that too is only the feeling of those good ascetics and
brahmins who do not know and do not see, the agitation and vacillation of those who
are caught in craving.

111. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika safifivada
uddhamaghatanam safifim attanam pafinapenti solasahi vatthuhi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who theorize about the
perception of self after death and who proclaim a percipient self after death on
sixteen grounds, that too is only the feeling of those good ascetics and brahmins who
do not know and do not see, the agitation and vacillation of those who are caught in
craving.

112. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asaffiivada
uddhamaghatanam asafiim attanam pafnfiapenti atthahi vatthahi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.
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"Therein, monks, as to those ascetics and brahmins who theorize about the non-
perception of self after death and who proclaim a non-percipient self after death on
eight grounds, that too is only the feeling of those good ascetics and brahmins who
do not know and do not see, the agitation and vacillation of those who are caught in
craving.

113. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasaffiinasaniivada uddhamaghatanam nevasanfiinasaifiim attanam paffapenti
atthahi vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam apassatam
vedayitam tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who theorize about neither
perception nor non-perception of self after death and who proclaim a self that neither
has nor lacks perception after death on eight grounds, that too is only the feeling of
those good ascetics and brahmins who do not know and do not see, the agitation and
vacillation of those who are caught in craving.

114. ““Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam paffiapenti sattahi vatththi, tadapi tesam bhavatam
samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who are annihilationists and who
proclaim the annihilation, destruction and non-existence of an existing being on
seven grounds, that too is only the feeling of those good ascetics and brahmins who
do not know and do not see, the agitation and vacillation of those who are caught in
craving.

115. ““Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffiapenti paficahi vatthahi, tadapi tesam
bhavatam samanabrahmananam ajanatam apassatam vedayitam tanhagatanam
paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who proclaim supreme Nibbana
in this very life for an existing being on five grounds, that too is only the feeling of
those good ascetics and brahmins who do not know and do not see, the agitation and
vacillation of those who are caught in craving.

116. ‘‘Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam
apassatam vedayitam tanhagatanam paritassitavipphanditameva.

"Therein, monks, as to those ascetics and brahmins who theorize about the future,
hold views about the future, and assert various doctrinal positions concerning the
future based on forty-four grounds, that too is only the feeling of those good ascetics
and brahmins who do not know and do not see, the agitation and vacillation of those
who are caught in craving.

117. ““Tatra, bhikkhave, ye te samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi, tadapi tesam bhavatam samanabrahmananam ajanatam apassatam
vedayitam tanhagatanam paritassitavipphanditameva.
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"Therein, monks, as to those ascetics and brahmins who theorize about the past, the
future, and both the past and future, who hold views about the past and future, and
assert various doctrinal positions concerning both the past and future based on sixty-
two grounds, that too is only the feeling of those good ascetics and brahmins who do
not know and do not see, the agitation and vacillation of those who are caught in
craving.

Phassapaccayavaro
The Section on Contact as Condition

118. ‘‘Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam attanafica
lokafica pafifapenti catuhi vatthuhi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who are eternalists and who
proclaim the self and the world to be eternal on four grounds, that too is conditioned
by contact.

119. ““Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika ekaccaasassatika
ekaccam sassatam ekaccam asassatam attananca lokafica pafifiapenti catahi
vatthuhi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who are partial eternalists and
partial non-eternalists and who proclaim the self and the world to be partly eternal
and partly non-eternal on four grounds, that too is conditioned by contact.

120. ‘“Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa
paffapenti catdhi vatththi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who are finitists and infinitists
and who proclaim the world to be finite and infinite on four grounds, that too is
conditioned by contact.

121. ““Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
pafiham puttha samana vacavikkhepam apajjanti amaravikkhepam catuhi vatthahi,
tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who are eel-wrigglers who, when
questioned about this or that point, resort to verbal evasion and eel-wriggling on four
grounds, that too is conditioned by contact.

122. ““Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokafica pafifiapenti dvihi vatthahi, tadapi
phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who are fortuitous originationists
and who proclaim the self and the world to be fortuitously arisen on two grounds, that
too is conditioned by contact.

123. ‘“Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatththi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about the past, hold
views about the past, and assert various doctrinal positions concerning the past
based on eighteen grounds, that too is conditioned by contact.

124. "““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika safifivada
uddhamaghatanam saffim attanam paffapenti solasahi vatththi, tadapi
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phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about the
perception of self after death and who proclaim a percipient self after death on
sixteen grounds, that too is conditioned by contact.

125. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asafiivada
uddhamaghatanam asafniim attanam panfiapenti atthahi vatthahi, tadapi
phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about the non-
perception of self after death and who proclaim a non-percipient self after death on
eight grounds, that too is conditioned by contact.

126. ‘‘Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasaffiinasaniivada uddhamaghatanam nevasanfiinasaifiim attanam paffapenti
atthahi vatthuhi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about neither
perception nor non-perception of self after death and who proclaim a self that neither
has nor lacks perception after death on eight grounds, that too is conditioned by
contact.

127. ““Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam paffapenti sattahi vatthahi, tadapi phassapaccaya.
"Therein, monks, as to those ascetics and brahmins who are annihilationists and who
proclaim the annihilation, destruction and non-existence of an existing being on
seven grounds, that too is conditioned by contact.

128. ‘“Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffiapenti paficahi vatthahi, tadapi
phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who proclaim supreme Nibbana
in this very life for an existing being on five grounds, that too is conditioned by
contact.

129. ““Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about the future,
hold views about the future, and assert various doctrinal positions concerning the
future based on forty-four grounds, that too is conditioned by contact.

130. ‘“Tatra, bhikkhave, ye te samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi, tadapi phassapaccaya.

"Therein, monks, as to those ascetics and brahmins who theorize about the past, the
future, and both the past and future, who hold views about the past and future, and
assert various doctrinal positions concerning both the past and future based on sixty-
two grounds, that too is conditioned by contact.

Netam thanam vijjativaro
This is not a Possible Position
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131. ““Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam attanafica
lokafica pafifapenti catuhi vatththi, te vata affatra phassa patisamvedissantiti
netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are eternalists and who
proclaim the self and the world to be eternal on four grounds, that they should
experience this without contact - this is impossible.

132. ““Tatra, bhikkhave, ye te samanabrahmana ekaccasassatika ekacca asassatika
ekaccam sassatam ekaccam asassatam attananca lokafica pafifiapenti catahi
vatthuhi, te vata affatra phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are partial eternalists and
partial non-eternalists and who proclaim the self and the world to be partly eternal
and partly non-eternal on four grounds, that they should experience this without
contact - this is impossible.

133. ‘“Tatra, bhikkhave, ye te samanabrahmana antanantika antanantam lokassa
paffapenti catuhi vatthuhi, te vata afifatra phassa patisamvedissantiti netam
thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are finitists and infinitists
and who proclaim the world to be finite and infinite on four grounds, that they should
experience this without contact - this is impossible.

134. ““Tatra, bhikkhave, ye te samanabrahmana amaravikkhepika tattha tattha
paftham puttha samana vacavikkhepam apajjanti amaravikkhepam catthi vatthahi,
te vata affatra phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are eel-wrigglers who, when
questioned about this or that point, resort to verbal evasion and eel-wriggling on four
grounds, that they should experience this without contact - this is impossible.

135. ““Tatra, bhikkhave, ye te samanabrahmana adhiccasamuppannika
adhiccasamuppannam attanafca lokafica paffiapenti dvihi vatthahi, te vata afifatra
phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are fortuitous originationists
and who proclaim the self and the world to be fortuitously arisen on two grounds, that
they should experience this without contact - this is impossible.

136. ‘‘Tatra, bhikkhave, ye te samanabrahmana pubbantakappika
pubbantanuditthino pubbantam arabbha anekavihitani adhimuttipadani abhivadanti
attharasahi vatthuhi, te vata afifatra phassa patisamvedissantiti netam thanam
vijjati.

"Therein, monks, as to those ascetics and brahmins who theorize about the past, hold
views about the past, and assert various doctrinal positions concerning the past
based on eighteen grounds, that they should experience this without contact - this is
impossible.

137. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika safifivada
uddhamaghatanam safiim attanam pafifapenti solasahi vatththi, te vata affatra
phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who theorize about the
perception of self after death and who proclaim a percipient self after death on
sixteen grounds, that they should experience this without contact - this is impossible.
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138. ‘‘Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika asaffiivada,
uddhamaghatanam asafiiim attanam pafnapenti atthahi vatthUhi, te vata affatra
phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who theorize about the non-
perception of self after death and who proclaim a non-percipient self after death on
eight grounds, that they should experience this without contact - this is impossible.

139. ““Tatra, bhikkhave, ye te samanabrahmana uddhamaghatanika
nevasaffiinasaniivada uddhamaghatanam nevasaifiinasaifiim attanam paffapenti
atthahi vatthuhi, te vata afifatra phassa patisamvedissantiti netam thanam vijjati.
"Therein, monks, as to those ascetics and brahmins who theorize about neither
perception nor non-perception of self after death and who proclaim a self that neither
has nor lacks perception after death on eight grounds, that they should experience
this without contact - this is impossible.

140. “Tatra, bhikkhave, ye te samanabrahmana ucchedavada sato sattassa
ucchedam vinasam vibhavam paffapenti sattahi vatthahi, te vata affiatra phassa
patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who are annihilationists and who
proclaim the annihilation, destruction and non-existence of an existing being on
seven grounds, that they should experience this without contact - this is impossible.

141. ““Tatra, bhikkhave, ye te samanabrahmana ditthadhammanibbanavada sato
sattassa paramaditthadhammanibbanam paffapenti paficahi vatthahi, te vata
affatra phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who proclaim supreme Nibbana
in this very life for an existing being on five grounds, that they should experience this
without contact - this is impossible.

142. ‘“Tatra, bhikkhave, ye te samanabrahmana aparantakappika
aparantanuditthino aparantam arabbha anekavihitani adhimuttipadani abhivadanti
catucattarisaya vatthuhi, te vata afifatra phassa patisamvedissantiti netam thanam
vijjati.

"Therein, monks, as to those ascetics and brahmins who theorize about the future,
hold views about the future, and assert various doctrinal positions concerning the
future based on forty-four grounds, that they should experience this without contact -
this is impossible.

143. ““Tatra, bhikkhave, ye te samanabrahmana pubbantakappika ca
aparantakappika ca pubbantaparantakappika ca pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti dvasatthiya
vatthuhi, te vata afnfatra phassa patisamvedissantiti netam thanam vijjati.

"Therein, monks, as to those ascetics and brahmins who theorize about the past, the
future, and both the past and future, who hold views about the past and future, and
assert various doctrinal positions concerning both the past and future based on sixty-
two grounds, that they should experience this without contact - this is impossible.

Ditthigatikadhitthanavattakatha
Talk on the Round of Views, Standpoints and Assertions
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144. "“Tatra, bhikkhave, ye te samanabrahmana sassatavada sassatam attanafica
lokafica pafifapenti catuhi vatthahi, yepi te samanabrahmana ekaccasassatika
ekaccaasassatika...pe...

"Therein, monks, those ascetics and brahmins who are eternalists and who proclaim
the self and the world to be eternal on four grounds, and those ascetics and brahmins
who are partial eternalists and partial non-eternalists... etc.

yepi te samanabrahmana antanantika...
and those ascetics and brahmins who are finitists and infinitists...

yepi te samanabrahmana amaravikkhepika...
and those ascetics and brahmins who are eel-wrigglers...

yepi te samanabrahmana adhiccasamuppannika...
and those ascetics and brahmins who are fortuitous originationists...

yepi te samanabrahmana pubbantakappika...
and those ascetics and brahmins who theorize about the past...

yepi te samanabrahmana uddhamaghatanika safifilvada...
and those ascetics and brahmins who theorize about the perception of self after
death...

yepi te samanabrahmana uddhamaghatanika asaffivada...
and those ascetics and brahmins who theorize about the non-perception of self after
death...

yepi te samanabrahmana uddhamaghatanika nevasafifilnasaifiivada...
and those ascetics and brahmins who theorize about neither perception nor non-
perception of self after death...

yepi te samanabrahmana ucchedavada...
and those ascetics and brahmins who are annihilationists...

yepi te samanabrahmana ditthadhammanibbanavada...
and those ascetics and brahmins who proclaim supreme Nibbana in this very life...

yepi te samanabrahmana aparantakappika...
and those ascetics and brahmins who theorize about the future...

yepi te samanabrahmana pubbantakappika ca aparantakappika ca
pubbantaparantakappika ca pubbantaparantanuditthino pubbantaparantam arabbha
anekavihitani adhimuttipadani abhivadanti dvasatthiya vatthuhi, sabbe te chahi
phassayatanehi phussa phussa patisamvedenti tesam vedanapaccaya tanha,
tanhapaccaya upadanam, upadanapaccaya bhavo, bhavapaccaya jati, jatipaccaya
jaramaranam sokaparidevadukkhadomanassupayasa sambhavanti.

and those ascetics and brahmins who theorize about the past, the future, and both
the past and future, who hold views about the past and future, and assert various
doctrinal positions concerning both the past and future based on sixty-two grounds,
all of them experience this through repeated contact with the six bases of contact.
With their feelings as condition, craving arises; with craving as condition, clinging;
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with clinging as condition, existence; with existence as condition, birth; with birth as
condition, aging and death, sorrow, lamentation, pain, displeasure, and anguish come
to be.

Vivattakathadi
Talk of World-Contraction, etc.

145. ‘“Yato kho, bhikkhave, bhikkhu channam phassayatananam samudayafica
atthangamafca assadafca adinavafica nissaranafica yathabhttam pajanati, ayam
imehi sabbeheva uttaritaram pajanati.

"Monks, when a monk understands as they really are the origin, passing away,
gratification, danger, and escape regarding the six sense bases of contact, he
understands what is superior to all these.

146. ‘“Ye hi keci, bhikkhave, samana va brahmana va pubbantakappika va
aparantakappika va pubbantaparantakappika va pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te
imeheva dvasatthiya vatthuhi antojalikata, ettha sitava ummujjamana ummujjanti,
ettha pariyapanna antojalikatava ummujjamana ummujjanti.

"Whatever ascetics or brahmins who theorize about the past, or the future, or both
the past and future, who hold views about the past and future, and assert various
doctrinal positions concerning both the past and future, all of them are caught in this
net of sixty-two grounds. When they emerge, they emerge here; when they surface,
they surface caught within this net.

““Seyyathapi, bhikkhave, dakkho kevatto va kevattantevasi va sukhumacchikena
jalena parittam udakadaham otthareyya.

"Just as, monks, a skilled fisherman or his apprentice might cover a small pond with a
fine-meshed net.

Tassa evamassa -
He would think thus -

‘yve kho keci imasmim udakadahe olarika pana, sabbe te antojalikata.
'Whatever gross living beings are in this pool of water, all of them are caught in this
net.

Ettha sitava ummujjamana ummujjanti;
When they emerge, they emerge here;

ettha pariyapanna antojalikatava ummujjamana ummujjanti’ti;
when they surface, they surface caught within this net’;

evameva kho, bhikkhave, ye hi keci samana va brahmana va pubbantakappika va
aparantakappika va pubbantaparantakappika va pubbantaparantanuditthino
pubbantaparantam arabbha anekavihitani adhimuttipadani abhivadanti, sabbe te
imeheva dvasatthiya vatthuhi antojalikata ettha sitava ummujjamana ummujjanti,
ettha pariyapanna antojalikatava ummujjamana ummujjanti.

even so, monks, whatever ascetics or brahmins who theorize about the past, or the
future, or both the past and future, who hold views about the past and future, and
assert various doctrinal positions concerning both the past and future, all of them are
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caught in this net of sixty-two grounds. When they emerge, they emerge here; when
they surface, they surface caught within this net.

147. “Ucchinnabhavanettiko, bhikkhave, tathagatassa kayo titthati.
"Monks, the body of the Truth-finder remains with the cord of existence cut off.

Yavassa kayo thassati, tava nam dakkhanti devamanussa.
As long as his body remains, deities and humans will see him.

Kayassa bheda uddham jivitapariyadana na nam dakkhanti devamanussa.
After the breaking up of the body, beyond the ending of life, deities and humans will
not see him.

‘“Seyyathapi, bhikkhave, ambapindiya vantacchinnaya yani kanici ambani
vantapatibandhani, sabbani tani tadanvayani bhavanti;

"Just as, monks, when a bunch of mangoes is cut from its stalk, all the mangoes
connected to the stalk follow along with it;

evameva kho, bhikkhave, ucchinnabhavanettiko tathagatassa kayo titthati, yavassa
kayo thassati, tava nam dakkhanti devamanussa, kayassa bheda uddham
jivitapariyadana na nam dakkhanti devamanussa’'ti.

even so, monks, the body of the Truth-finder remains with the cord of existence cut
off. As long as his body remains, deities and humans will see him. After the breaking
up of the body, beyond the ending of life, deities and humans will not see him."

148. Evam vutte ayasma anando bhagavantam etadavoca -
When this was said, the Venerable Ananda said this to the Blessed One -

‘“acchariyam, bhante, abbhutam, bhante, ko namo ayam, bhante,
dhammapariyayo''ti?

"Wonderful, Venerable Sir, marvellous, Venerable Sir! What, Venerable Sir, is the
name of this exposition of the Teaching?"

“Tasmatiha tvam, ananda, imam dhammapariyayam atthajalantipi nam dharehi,
dhammajalantipi nam dharehi, brahmajalantipi nam dharehi, ditthijalantipi nam
dharehi, anuttaro sangamavijayotipi nam dharehi'ti.

"Therefore, Ananda, remember this exposition of the Teaching as 'The Net of Benefit',
remember it as 'The Net of Teaching', remember it as 'The Net of Brahma', remember
it as 'The Net of Views', remember it also as 'The Unsurpassed Victory in Battle'."

Idamavoca bhagava.
This is what the Blessed One said.

149. Attamana te bhikkhu bhagavato bhasitam abhinandunti.
Those monks, delighted, rejoiced in what the Blessed One had said.

Imasmifica pana veyyakaranasmim bhafiflamane dasasahassi lokadhatu
akampitthati.

And while this explanation was being spoken, the ten-thousand world-system
trembled.

Brahmajalasuttam nitthitam pathamam.
The Discourse on the Supreme Net is concluded as first.
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